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Though the topic given to me is to narrate how Rama and Ramanuja had
exhibited the equality attribute in them, | would like to show one similarly
between Rama and Rangaji here before proceeding. Sri Rama transformed a
blade of grass into a Brahmaastra. Our Sri Rangaji made me stand here and talk.
You may ask how can | compare myself with Brahmaastra? Yes, it is such a
commendable task to make me who is a tiny blade of grass to talk to this August
audience. With his and Sri Anna's grace, | will try to present the thoughts on the
subject matter.

Ramarajya of Sri Rama was envisaged by Sri Ramanuja. Samataa or equality was
the highlight of Ramarajya. Sri Ramanuja followed the footsteps of Sri Rama in
establishing equality in Srivaishnavavism.

Sri Rama is celebrated as gunavaan, embodiment of virtues in Bala kaanda. The
main guna is sheela guna. It is named as King of all gunas by Srivaishnavite
acharyas. Srivaishnavite Poorvaachaaryaas explained the sheela guna as the one
in which a person of higher status mingles freely with a person of lower status.
It is like water in a cup getting mixed with water in another cup and not like
mixing of oil and water. Sri Valmiki says how Sri Rama used to behave with the
citizens of Ayodhya. Brusham bhavati dukhitaha. Sri Rangaji explains this virtue
by an example. A person might overcome the sorrow of losing his father 10 days
after his death. But Sri Rama used to continue to mourn for his death. This is
irrespective of the status of the citizen.

Here | want to mention how Sri Ramanuja was more miserable by seeing the
misery of jivas who had not realised their miserable state.. He did sharanaagati
to the Divya Dampati on behalf of all jivas. Can you find such an acharya
anywhere?

Sri Rangaji always mentions that nowhere in Ramayana, discrimination based
on caste or even species is mentioned and Ramayana is an epic of equality. In Sri



Ramanuja's theology also, all discriminations take a back seat as far as a
vaishnavism is concerned.

Sri Ramanuja was of the opinion that Varnaashrama Dharma is a saamaanya
Dharma and Vaishnavism is a Vishesha Dharma.

This sheela guna is seen throughout Sri Ramayana.

In Ayodhya Kaandam, we see this guna when Valmiki says that the Nishad raja,
the king of hunters is equal to Sri Rama from the point of view of Sri Rama.
Aatmasama sakhaa. Sri Ramanuja went one step ahead and considered Sri
Kanchipoorna who belonged to the third varna as his acharya.

In Aaranya Kaandam, Sri Rama introduces himself to shoorpanakha like he used
to introduce Himself to a sage by saying Abhivaadya. Sri Ramanuja also
introduced himself to a hunting couple when he was lost in the deep jungle in
the same way.

Sri Rama accepted fruits from Sabari, a tribal woman because of her acharya
sambandham. Here srivaishnavite acharyas say that the fruits were first bitten
by her before offering them to Sri Rama to test its taste. This Shabari's tasting of
the fruits was also first written by Srivaishnavite acharyas as per Sri Rangaji's
research.

Sri Ramanuja wanted to take the remnants of the food of Sri Kanchipoorna. He
gave such an importance to the remnants that he renounced his wife as she was
against this. She was a follower of saamanya Dharma. She could not digest the
vishesha Dharma of Sri Ramanuja.

Again in Aaranya Kaandam, Sri Rama grants moksha to a bird Jatayu by
performing the Brahmamedha ritual which is generally performed for the great
brahmanas.

Here | will like to talk about the incident of performance of last rites of
Maaranera Nambi :

On the instruction of his acharya Sri Yamunaachaarya, last rites of Maaranera
Nambi a Harijan by Sri Mahapoorna following the rituals of Brahmameedha
Samskaram which is usually done for a great vedic brahmana. Disciples of Sri
Ramanuja inquired the acharya the reason for transgression of scriptures.
Though Sri Ramanuja was aware of the reason, he wanted his disciples to hear
from Sri Mahapoorna himself and he took them to the Acharya. Sri Mahapoorna
said, " | didn't do anything new. Rama had done this for Jatayu. Maaranera



Nambi was a human being but Jataayu was a bird. The great Rama did
Brahmedha Samskaram for Jatayu. But where is the question of transgression
when | followed Sri Rama's footsteps ?

Here | would also like to mention that Srishaileshaacharya, the acharya of Sri
Manavala Maamuni observed the austerities of a disciple when he heard that
Vilaanjolai Pillai had left his body. Villanjolai Pillai was an Harijan disciple of Sri
Pillai lokacharya. Hence the concept of caste discrimination didn't exist among
the vaishnavites during the period of Poorvaachaaryaas.

In Kishkindha Kaandam, Sri Rama makes friends with the Monkey King Sugreeva.
He takes his army's help in the war with Ravana. Sri Ramanuja also took help
from the Harijans to protect Sampath Kumar from the Muslim soldiers. Like Sri
Rama felicitated them after the victory in the war, Sri Ramanuja also felicitated
the Harijans by permitting them to enter the temple at Melkottai. It was a daring
act in those days. Here | would like to mention an incident involving Nadaadoor
Azhwan :

Nadaadoor Azhwan was a cousin of Sri Ramanuja. He was walking on the street
of Srirangam holding the hand of a brahmana Srivaishnavite. Seeing a Harijan
srivaishnavite walking towards them, the brahmana said to the harijan, "Get
away from our path". Hearing this, Sri Nadaadur Azhwan fainted. When he
regained his consciousness, his disciples asked the acharya the reason for
fainting. The Acharya replied, " Can this person who has got initiation in
Vaishnavism and fortunate enough to live in Srirangam be considered as
untouchable? | am only untouchable as | have stolen the aatma which belongs
to Bhagavan from time immemorial. " See the Acharya's thoughts. He is
considering the Harijan vaishnavite superior to himself who was a brahmana.

In Sundaram Kaandam, Sri Rama embraces Hanuman after he returns from
Lanka. Sri Ramanuja also does a similar act but in a different context in the form
of holding the hand of Dhanurdas after a bath. While going to Kaveri for a bath,
Sri Ramanuja used to hold the hands of brahmana disciple for support but after
the bath used to hold the hands of Dhanurdas. When his disciples asked the
reason for this act of their Acharya, Sri Ramanuja replied, "We all being
Brahmanaas will have subtle ego of high caste. But Dhanurdas being not a
brahmana is always humble. Hence | thought by getting the touch of him, | too
will get that virtue of humility. "



In Yuddha Kaandam, it is said that Sri Rama had meals with Hanuman. Again it is
a vishesha Dharma. Here | would like to narrate an incident from Nadaadur
Ammal's life which is as follows:

Once, a disciple visited the house of Nadaadoor Ammaal. He was shocked to see
his acharya taking food along with a non brahmana srivaishnavite. Nadadoor
Ammaal said, “Vaishnavites belonging to any caste are supposed to be treated
on par with brahmana- srivaishnavites. Otherwise it is a big offence."

Sri Rama's associates included people from various classes like Nishad, Sabari,
Sugreeva, Vibheeshana etc..

Sri Ramanuja had innumerable disciples belonging to various castes who were
treated on par with brahmana disciples. Here | would like to mention on the
chanting of Divyaprabandham by them along with brahmana srivaishnavites on
the streets of Srirangam during the procession of acharya's divine body. This is
recorded in the 13th century text Guru Parampara Prabhavam.

An incident of housewarming can be narrated again as an act of equality. Sri
Yamunacharya was renovating his house. One of his disciples Sri Maranera
Nambi (belonging to down trodden caste) went inside the house just to see it.
When the acharya heard about the visit of his disciple, he cancelled the
housewarming ritual saying, " Housewarming is done by the dust of the holy feet
of the outcaste disciple who is a great vaishnavite. "

Sri Rama equally bestowed attainment of Vaikunta on all citizens of Ayodhya
irrespective of caste, gender etc. because of their love for Him.

Sri Ramanuja opened the doors of Vaikuntam to all people without any
discrimination by preaching the path of Prapaatti because of their eagerness to
get liberated.

Equality of kainkaryams: Sri Rama accepted the service of a squirrel in building
the bridge equal to that of big army of monkeys. This kainkaryam is beautifully
described by Sri Thondaradipodi Azhwar in his work " Tirumalai ". Azhwar says
that a squirrel thought, " These monkeys are very slow in building the bridge.
Rama had breakfast here. He should reach the other side of shore for meals.
How is this possible? Hence let me expedite the work by plastering the stones
by pouring sand between them. " Then it made its body wet with sea water and
then rolled on the shore so that maximum amount of sand grains will stick to its
body. It then used to shed that sand in the middle of the boulders. Sri Rama saw



if from a distance and asked Laxmana to get the squirrel to Him. He felicitated it
by patting it on its back.

Sri Ramanuja showed mercy on Dhanurdasa, a wrestler and showed him the
divine eyes of Ranganatha. Having seen it, he got engrossed in it for hours
together. This episode showed everyone is eligible for Bhagavad Anubhavam.
Acharya has nominated ten groups of vaishnavites to do different kainkaryams
in Srirangam temple involving every section of the society in Kainkaryam. There
were people from different communities like potters, flowermen, tailors,
painters etc. in these groups.

Irrespective of the person, the one who does kainkaryam is felicitated by
Ranganatha. This system was begun by Sri Ramanuja in Srirangam.

Sri Rama felicitated the squirrel, sugreeva, Hanuman, Vibheeshana for their
different kainkaryams.

Sri Ramanuja asked a yadava woman who offered buttermilk to him in Tirumalai
about her desire. She said she wants to attain Paramapadam. Acharya prayed to
Venkateshwara and she got it soon. This is similar to the prayer by a boatman to
Rama. Thus Rama and Ramanuja were equally compassionate and thought that
everyone was eligible for liberation which is sought after by great sages.

In Srivaishnavism, it is peculiar to note that Azhwars mostly were inclined
towards Krishna Bhakti whereas the poorvaachaaryas were inclined more
towards Rama bhakti. Even to explain the verses from Divyaprabandham which
talk of Shringaara rasa of Krishna, they were search in nook and corner of
Ramayana to present the shringara rasa between Rama and Sita.

Here | would like to narrate an incident during the Bhagavata Mela conducted by
Sri Anna at Mumbai in 1991. On the last day, Sri Anna asked Sri Hariji to speak
and he spoke on the soulabhya guna of Krishna and said no one can equal Him
in soulabhya guna. During his speech, we all could see how desperate Sri Rangaji
was to snatch the mike and prove that Rama was more sulabha. At that time, he
was hardly 12 years old. He said Krishna was sulabha for a Kubjaa, florist only but
Rama extended his Soulabhya guna to even monkeys, bears and squirrels also.
There was a big applause from the Bhaktas in the audience. That sapling of
Rama-bhakti of Sri Rangaji has taken a form of a huge banian tree like in
Panchavati giving shelter to millions of Rama bhaktas.



In Sri Vaishnavism we say, in our daily prayer for last 1000 years, “Ramanuja’s
order should reach all directions for the welfare of the world.” If we introspect,
have we taken the order of our Purvacharyas, | don’t think we have done it. One
of the main reasons of not reaching of it is the caste discrimination found in some
persons of Sri Vaishnava tradition. This has to go. In the heart of our
Purvacharyas, caste discrimination had no place in Sri Vaishnavism. | take the
opportunity of this platform to express my opinion.

Srimathe Ramanujaya nama.



Sama Dharma Impact of Rama on Ramananda Sampradaya
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I pay my humble obeisances to my Gurudeva’s lotus feet, his worshippable deity, Sri Chitrakut Viharini Vihari Ji

and Sri Goswami Tulasidas Ji Maharaja, who is the foremost Acharya of the Ramananda Sampradaya after Sri
Svami Ramanandacharya.

I have been requested by Ranganatha Svami Ji to address the topic "Impact of Sri Rama's Samadharma on
Ramananda Sampradaya."

Therefore, I would like to remember srirangaraghava bhagvana by offering this chaupai at his lotus feet :-
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May sri ranga raghava bhagvan bestow upon me uninterrupted bhakti of his lotus feet and satsanga of
ramaprapannas like you all.

Introduction to Ramananda Sampradaya

To begin with, I would like to give a brief introduction to the Ramananda Sampradaya. This Sampradaya is a
lineage of Sri Rama Shadakshar Mantraraja, which originated from Sri Sita-Ramachandra Himself. In the
beginning of creation, Sri Rama gave His divine mantra to his eternal consort Sri Janaki. Later, Sri Janaki Ji
initiated Sri Hanuman Ji into Sri Rama Mantra. Sri Hanuman Ji then initiated Brahma Ji. Through the successive
lineage of Acharyas, including Vashishtha, Parashara, Vyasa this Rama Mantra was eventually passed down to
Svami Raghavanandacharya, who later gave this mantra to Svami Ramanandacharya Ji, who appeared almost 725
years ago in Teertharaj Prayaga.

He is considered as major propounder acharya of the Rama Mantra in the medieval Bhakti period. This parampara
is also known as Sri Sampradaya or Sri Janaki Sampradaya as Sri Janaki who is "Sri" is the primeval aacharyaa
of this sampradaya. This fact is stated in Valmiki Samhita as follows :-



gAf it ggare SttaFi fedem=an
srerife Agredl «iidi SRS I
dReh ARt d ST S9R%: |
STehl ' STT-ATAT g T[0T I
ATTAHE T4 I g0l giAaiare |
JTey afIsfy: shATeEGaTaRd Il
udt fg Ime=sd ot gae: Qe |
Ud hH GHTETE H-RISTUERT

Valmiki Ramayana also states Sri Rama to be guru of Sri Janaki as follows :-

gt # wal ¥ # 7% - Sri Janaki herself says that Sri Rama is my Svami and Guru.

The Sampradaya is also known by other names such as "Vairagi Sampradaya" or "Ramavat Sampradaya."

The devotees who take initiation into Rama Mantra from Ramananda Sampradaya are called Ramanandis. Some
older works like Shakti Sangama Tantra define the word Ramanandi as:

Ramanandis are well known for their equanimity towards all beings.

Another interpretation is found in a Tantric work named Gopala Paddhati, which states:
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"One who worships Paramatma Sri Rama situated at the center of his lotus personified heart, is known as a
Ramanandi."

Samadharma of Sri Rama Reflected in Ramananda Sampradaya.

Being ekantika upasakas of Sri Rama, Ramanandis embody the virtues of Sri Rama. Valmiki Ramayana states:

Sri Rama always maintains equanimity towards all entities. Commenting on this verse, Govindaraja Svami says:

This means that Sri Rama is equal in being worthy of refuge for all, without distinctions based on caste, qualities,
or conduct.

This principle is the fundamental basis of the Ramananda Sampradaya, which Svami Ramanandacharya Ji
expresses in his major work "Sri Vaishnava Matabja Bhaskara" as follows:
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All are eligible for Sharanagati (surrender) unto lotus feet of Jagatpati Bhagavan Sri Ramachandra at all times—
whether strong or weak. Neither lineage, nor strength, nor even purity is a prerequisite.

Svami Ramanandacharya further states:
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learned scholars who are well versed in prescribed rituals declare that in regard to devotional service of bhagavan,
even those of upper varnas must humbly follow the footsteps of prapannas belonging to lower varnas who are
firmly fixed in unwavering devotion of Sri Sitaramachandra equally as vice versa.

Acharyacharana gave equal right to all in recieving imprints of bhagvadayudhas saying
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any brahmana, kshatriya, vaishya shudra, men or women and even those who doesn't fall in the above category,
if they are adorned with ramaprapatti, are abode of all teerthas. Purifying the world by their presence and
sanctifying even the teerthas, they are embodiment of sarvavyapaka bhagavan Sri Rama.

Holding this nature of equanimity towards all the beings, Svami Ramanandacharya states:
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just as rivers flowing non rectilinearly also meet in sea, all the virtues takes shelter of those who are widely apart

from materialistic violence. Slayers of innocent living beings are like slayers of hari who is pervading animates
and inanimates like fire residing inside wood.

However, this non-violence should not be misunderstood as the one propagated by Gautama Buddha or Mahavira.
The Ahimsa stated here is explained by Goswami Tulasidas Ji as:
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Here, "Shruti-Vidita Ahimsa" (vedic non-violence) is the supreme Dharma. It involves eliminating those who slay
innocent beings and disrupt Vedic Yajnas.

Practicing Vedic Ahimsa, one becomes humble towards all living entities, yet strong in opposing Adharma. This
makes a person more generous and compassionate, as stated in Valmiki Ramayana:

Sri Rama is Parama-Udara (supremely generous).

The Compassion and Inclusivity of Sri Ramananda

Svami Nabhadasa, the author of the exemplary work Bhaktamala, which entails the charitra of several bhaktas
from various sampradayas, glorifies Sri Ramananda as:
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Sri Ramananda is a reservoir of immeasurable compassion and generosity, a spiritual benefactor for the whole
world.

This generosity is evident in an incident recorded in the Bhavishya Purana (Pratisarga Parva, 21st chapter):
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During the rule of the Yavanas, Bharatavarsha was suffering heavily, and conversions were at their peak.
Witnessing this, one disciple of Svami Ramananda went to Ayodhya and brought many back to Sanatana Dharma,
initiating them into Vaishnavism by adorning them with Urdhvapundra Tilaka (white and red marks in the form
of a trident) on their foreheads. Those who were once Mlechhas became Vaishnavas under the influence of Svami
Ramananda. These devotees came to be known as Sanyogins, who firmly adhered to the doctrine of Svami
Ramananda. They became exalted Vaishnavas and settled in Ayodhya.

Unconditional Bhakti and Equality in Ramananda Sampradaya

In the Valmiki Ramayana, Sri Rama not only bestows immense love but also grants his supreme abode to Jatayu,
a meat-eating vulture. Following this bhava, Sri Krishnadasa Payohari Maharaja, the grand disciple of Svami
Ramananda, demonstrated an extraordinary act of selflessness at Galata Teertha in Jaipur.

Once, while engaged in tapasya, he was chased by a hungry tiger seeking flesh. In response, Payohari Ji offered
a portion of flesh from his own thigh to the hungry tiger. Witnessing this supreme sacrifice, the tiger prostrated at
his feet. Moved by the surrender of the tiger, Svami Ji bestowed Pancha Samskara upon him, giving him Rama-
sambandhi Nama, Dhanurbana Mudra, Tulasi Mala, Urdhvapundra Tilaka, and the most exalted Rama Mantra.

This incident, recorded in Bhaktamala by Svami Nabhadasa, affirms the Samadharmita of the Ramananda
Sampradaya.

Among Ramanandis, the following saying is very popular:
"ITH ST HR G GaT 3 TG THA"
Sri Ramananda gave Rama Bhajana and Sadhu Seva to the whole world.

Any temple served by Ramanandis invariably contains a Shivalinga, as Mahadeva is regarded as the Acharya of
the Rama Mantra and the Paramanuragi of Sri Ramachandra. Therefore, even being an Ekantik Upasaka of Sri
Sita Ramachandra, Sri Gosvami Tulasidas has given almost equal if not more respect to Sri Mahadeva, to whom
he attributes his exemplary work, Sri Ramacharitmanasa. He glorifies Mahadeva as his spiritual guru and father
saying :
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Thus, keeping Sri Sita Ramachandra at the epicenter of their devotion, Ramanandis, see this entire cosmos as
Sharira of Sri Rama and pay their obeisances with folded hands:
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Ramananda as the Bridge to Bhakti Beyond Caste Distinctions

Svami Nabhadasa in his Bhaktamala states :-
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Just as Sri Raghunatha built a bridge to cross the mighty ocean, Sri Ramananda, instead of constructing a physical
bridge became the bridge himself, uplifting Samsara by spreading Ramabhakti without any Jatibheda (caste

distinctions).

He accepted disciples from all Varnas:

Svami Anantananda and Sursurananda were Brahmins.

Svami Pipa, the king of Gagraungarh province in Rajasthan, belonged to the Kshatriya clan.
Dhanna Jaat was from the Vaishya community.

Svami Ravidas was Shudra by birth.

Svami Kabirdas was not even born a Hindu but was a Muslim weaver.

Among female disciples were Queen Padmavati, wife of King Pipa and Sursuri Devi, the wife of Svami
Sursurananda.

Among these disciples, Svami Kabirdas and Svami Ravidas were the most influential in spreading Ramabhakti
among marginalized sections of society. They preached Samadharma across all sections, keeping Sri Rama at the
epicenter of Bhakti.

Hanuman Garhi and the Transformation of Nawab Shuja-ud-Daulah

The present-day Hanuman Garhi temple was built by Nawab Shuja-ud-Daulah of Avadh. Before that, this place
was known as Ramkot, where, in the early 18th century, a Ramanandi Sadhu, Svami Abhayaramadas, used to
perform Tapasya and serve the Vigraha of Hanuman Ji.

Once, the Nawab’s youngest son fell severely ill with an undiagnosable stomach ache. In desperation, the Nawab's
wife brought the child to Svami Abhayaramadas Ji Maharaja, pleading for his life. Out of compassion, Svami Ji
gave the Prasada of Hanuman Ji Maharaja, and upon consuming it, the child was instantly cured.

The Nawab, who had earlier imposed heavy taxation on Hindus and temples in Ayodhya, was struck with guilt.
He came for Darshana of Svami Ji and requested permission to build a large temple at Ramkot, which became
the present-day Hanuman Garhi. He also constructed Rajdvara Mandir in front of Hanuman Garhi and donated
generously for the upkeep of many temples in Ayodhya.

This incident highlights how preaching Samadharma through Ramabhakti results in the sustainable welfare of
society.

Gosvami Ji says that if someone wants to know, he should know that Sri Rama only gets pleased through
unconditional love.
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Sri Rama's rule is characterized by unconditional compassion, justice, and total inclusivity, which is what has
formed the core of Ramanand Sampradaya. This divine parampara emphasized that Bhakti and Prapatti is
universal and accessible to all, transcending social boundaries and welcoming every soul into ultimate refuge of
Sri Sitaramachandra.

Keeping Sri Sita Ramachandra in my heart and the Charanapadukas of sri sadgurudeva on my head, I take my
leave after chanting this Upadeshatmaka Shloka spoken by Sri Hanuman Ji Maharaj in Srimad Bhagavatam:
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