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About Sri Satyadharma Tirtha

According to Dr. Vyasanakere Prabhanjanacharya, SrT Satyadharma Tirtha (1749-1830) was a pithadhipati of
the Uttaradi Matha of the Madhva-sampradaya from 1797. He was a prolific writer, having more than thirty
works to his credit. This saintly scholar was born in Savanur in Haveri District in Karnataka. He had traced
the stolen SrT Vigrahas of Sri Mila Rama, SrT Mila Sita and ST Vedavyasa, because of which Sr Satyavara
Tirtha, the former pontiff of Uttaradi Matha, made him its pithadhipati with the name S Satyadharma Tirtha.
He then toured South India, visited Pune and Tryambak and stayed at Arani for one year when he fed the
people during a very big drought. He spent of most of his time at Holenarasipur (Hassan) and Holehannur
(Shimoga). He wrote his commentaries on the 6 to the 11" and the 12™ Skandhas of the Bhagavata, the Virata
and Udyoga Parvas of the Mahabharata, and the Valmiki Ramayana when he stayed at Holenarasipur. He
entered into maha-samadhi at Holehonnur on the banks of River Bhadra.'

Dr. B.N.K. Sharma notes that according to Sat-katha [a biographical work from the Madhva-sampradaya on
a number of its saints], Satyadharma Tirtha was a contemporary of Peshwa Baji Rao (1795-1818) and his
adviser Ghorpade, who is said to have honored him with presents in Pune. Dr. Sharma says, “His most
outstanding work . . . is his useful partial commentary on the Valmiki Ramayana (Kandas ii-vii), extracts from
which have been published by T.R. Krishnacharya in his edition of the Epic (Bombay, 1910). As the Valmiki
Ramayana has received practically little canonical recognition at the hands of Madhva or his commentators,
who look to other versions like the Miila Ramayana for inspiration and support, this commentary on Valmiki’s
work assumes special significance. The doctrinal aspect is not lost sight of by Satyadharma in his
commentary.”

According to S.M. Sulibhavi, SrT Satyadharma’s commentary on the Valmiki Ramayana is named Ramayana-
bhava-dipa.’

About Ramayana-bhava-dipa
Its current availability

Even a casual look at 1T Satyadharma Tirtha’s commentaries on Skandhas 6 to 10 and 12 of the Bhagavata,
and the Virata Parva, Udyoga Parva and Sanat-sujatiya of the Mahabharata is enough to convince the student
of S1T Satyadharma’s extensive scholarship and deep insight of the texts that he comments on. His comments
on the Bhagavata and Mahabharata are not sporadic like the available portions of Ramayana-bhava-dipa.
Rather, they are quite detailed in their exposition. It is therefore not unlikely that his commentary on Valmiki
Ramayana was as extensive as his other scriptural commentaries. In fact, it is also possible that large parts of

! This information has been extracted from Sri Prabhanjanacharya’s edition of the Virata Parva of the Mahabharata with
Satyadharma Tirtha’s commentary. Sri Satyadharma has also written a commentary on the Sanat-sujatiya of the Mahabharata.

2 This is from Dr. B.N.K. Sharma’s History of the Dvaita School of Vedanta and its Literature, pages 511-512, second edition.

3 See Sulibhavi’s dissertation entitled Madhvacarya’s Contribution to Ramayana as reflected in his Mahabharata-tatparya-nirnaya,
page 109.
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it could have been destroyed by the outbreak of fire that had once engulfed the Uttaradi Matha. The Matha’s
website describes that event as follows:

Once a fire broke out in the Matha store. It engulfed the entire matha and become
unmanageable. It was a miracle indeed that the Swamiji, the Samsthana deities and the works
of Srimad Acharya [Madhva] could be saved by a few self-sacrificing disciples . . . and some
wealth was destroyed. Jewellery that could not be recovered from the debris of the fire was
made up by Diwan Baburao and the religious activities of the matha continued as before.*

Its sources and their significance

The Ramayana-bhava-dipa is based on (1) Ramopakhyana in SrT Vyasadeva’s Mahabharata, (2) Rama-carita
as presented in Sr1 Madhvacarya’s Mahabharata-tatparya-nirnaya, and (3) SrT Narayana Pandita’s Sangraha
Ramayana.

Ramopakhyana is an Upaparva within the Vana-parva of the Mahabharata.’ Herein, Markandeya Rsi
summarizes the history of Lord Rama to Yudhisthira Maharaja in 776 verses.®

Mahabharata-tatparya-nirnaya is a metrical summary study of the Mahabharata by Sri Madhva in over 5,000
verses. Chapters 3 to 9 of this book contains the history of Lord St Rama in 697 verses.’

Sangraha Ramayana is a summary study of Valmiki Ramayana in about 3,500 verses. As pointed out by Dr.
B.N.K. Sharma in his History of the Dvaita School of Vedanta and its Literature, it strictly follows the outline
and spirit of the history, characterization, significance of the incidents described and the part played by the
different characters as set forth by Madhvacarya in the Mahabharata-tatparya-nirnaya. Satyadharma Tirtha
refers to Sangraha Ramayana as a summary of Valmiki R@mayana following the Mahabharata.®

A few observations about the commentary

As the following excerpts from his commentary show, St Satyadharma Tirtha was a careful and systematic
thinker who sought to harmonize diverse scriptural accounts of particular events. His adherence to the Madhva
tradition is explicit. He frequently resegments the lines of the Ramayana in ways that are unique within the
extant commentarial literature on the text. At times, he even offers interpretations that are entirely unique. He
draws on other portions of the Ramayana as well as the Mahabharata, the Srimad-Bhagavatam, other Puranas
and various thesauri to rationally reconcile apparent contradictions. Occasionally, he brings out the Vaisnava
theology embedded in the Ramayana.’

A few interesting snippets from Ramayana-bhava-dipa

In the excerpts from Sri Satyadharma Tirtha’s commentary that follow, I sometimes include an entire comment
on a verse and at other times I present only an excerpt. Since Sanskrit commentaries do not readily admit of
literal, word-for-word translation, I have chosen to paraphrase them. When the commentator provides glosses
for individual words, I have sought to incorporate them into the translation of the verses themselves. For each
verse, I give the verse numbers according to the Nirnaya Sagar and Oriental Institute (Baroda) editions. The

4 From https://www.uttaradimath.org/parampara/sri-satyadharma-tirtha. According to the same source, $ri Satyadharma Tirtha
is said to have been personally blessed by Lord Siva. (Content accessed on 8 March 2026).

5> In the Udupi edition, it is the 16" Upaparva and it comprises Chapters 261 to 281. In the Nirnaya Sagar edition, it is the 18
Upaparva and it comprises Chapters 274 to 293. In the Oriental Institute (Baroda) edition, it comprises Chapters 257 to 276.

6 According to the Udupi edition.
7 According to the Udupi edition.
8 Ramayana-bhava-dipa 4.58.6 (Nirnaya Sagar edition): bhdratanuyayi-valmiki-ramayana-sangraha-rapa-sarigraha-raméayane ca.

9 Cf. the well-known text: vede ramayane caiva purane bharate tatha, adav ante ca madhye ca harih sarvatra giyate (Hari-varséa
BORI 3.132.95).
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text of the verses follows the former; where the Oriental Institute edition differs, I note the variants in the
footnotes. When the commentator’s reading differs from that of the Nirnaya Sagar edition, I note this in the
paraphrase. The translations of the verses from Srimad-Bhagavatam are generally those of SrT Srimad A.C.
Bhaktivedanta Swami Prabhupada. When the commentator quotes a portion of a scriptural verse, I have quoted
the entire verse in the paraphrase.

1
Nirnaya Sagar 2.6.22 / Oriental Institute 2.6.22

sarve hy anugrhitah sma yan no ramo mahi-patih
ciraya bhavita gopta drsta-loka-paravarah

“All of us have been blessed by the Lord because Rama will become the king and protect us for a long time
to come, and He perceives both spiritual and material existences.”

EXCERPT FROM COMMENT. drsto jiato loko yena sa drsta-lokah. parah lokottamatvena prasiddha
brahmadayah avara yasmad iti paravarah.

PARAPHRASE. Drsta-loka-paravarah indicates that Lord Ramacandra is aware of everyone. It also indicates
that Lord Brahma and others, famous for being the best [of the living beings in the universe], are inferior to
Him.

2
Nirnaya Sagar 2.10.1 / Oriental Institute Appendix 1 No. 8

vidarsita yada dev1 kubjaya papaya bhrsam
tada $ete sma sa bhiimau digdha-viddheva kinnari'

“When Queen Kaikeyl was abundantly counseled in a perverted manner by the sinful hunchback, she lay on
the ground like a kinnara lady pierced by a poisoned arrow.”

COMMENT. yad va, papaya nikrti-namnya asurya. “anarhayas tvayajiapta kaikeyya api sad-gatih, stitva tu
bharatarh naisa gaccheta nirayan iti; tathapi sa yad-avesac cakara tvayy asobhanam, nikrtir nama saksipta
maya tamasi $asvate” iti tatparya-nirnaye navame acaryokteh.

PARAPHRASE. Papaya can also refer to the female asura named Nikrti [who brought Kaikeyt under her
influence].

Chapter 9 of Madhvacarya’s Mahabharata-tatparya-nirnaya states: “[Lord Brahma told S1T Ramacandra after
He completed all of His pastimes in this world:] On Your order, even though KaikeyT does not deserve it, she
will attain an auspicious destination. Having given birth to Bharata, she will not go to hell. Nevertheless, |
have thrown Nikrti, due to whose influence KaikeyT acted disgracefully towards You, into eternal darkness.”
(Mahabharata-tatparya-nirnaya 9.94-96)

3
Nirnaya Sagar 2.17.7 / Oriental Institute 2.15.4

astrvadan bahiifi Srnvan suhrdbhih samudiritan
yatharharm capi sampiijya sarvan eva naran yayau

10 Oriental Institute reads the following line between these two lines—atyajat saumya-bhavarh svarh raudra-bhavarm samasrayat:
“She gave up her natural gentle nature [and] resorted to a ferocious nature.”

3



“He traversed [the royal road] while hearing the many blessings uttered by His well-wishers and after honoring
every man as appropriate.”

COMMENT. samudiritan ity atra samud ity api pada-vibhagah. etena nitya-mudo ramasya suhrd-iritasirvada-
sravanam tad-anujighrksayety uktar bhavati.

PARAPHRASE. Samudiritan can also be split as samud-iritan indicating that the eternally delighted Rama
heard the blessings offered by His well-wishers to bless them.

4
Nirnaya Sagar 2.17.11 / Oriental Institute 2.15.8

tato hi nah priyatarar nanyat kificid bhavisyati
yathabhiseko ramasya rajyenamita-tejasah'!

“Indeed, there will be nothing more pleasing to us than when Rama of immeasurable prowess is coronated [to
rule over] this kingdom.”

EXCERPT FROM COMMENT. rajye namita-tejasa iti cchedo va. namitani prahvi-krtani tejarmsi parakrama
yasya sah namita-tejah.

PARAPHRASE. [Rajyenamita-tejasah can also be split as rajye namita-tejasah indicating that] when Rama is
coronated, the prowess of others would be humbled.

5
Nirnaya Sagar 2.17.12 / Oriental Institute 2.15.9

eta$ canyas ca suhrdam udasinah kathah §ubhah
atma-sampiijanih $rnvan yayau ramo maha-patham

“[Despite] hearing these and other auspicious talks of His well-wishers glorifying Him, Rama was indifferent
[to them] and continued to proceed on the grand road.”

EXCERPT FROM COMMENT. udasina ity anena saksal-laksmi-stutyasyedam kiyad iti sticitarh bhavati.
purvam asirvadan ity uktya itaresam asir-vada-riipa api vaco bhagavati seva-ripa iti dhvanayati atma-
sampijanir ity anena | yad va, atmanah suhrdah sampijayantity atma-samptjinyas tah. tata§ ca bhagavat-
stavanam atmanam svesam sampiijana-riipam eva bhavatity uktarh bhavati. yathoktarh bhagavate: “yad yaj
jano bhagavate vidadhita manarm tac catmane pratimukhasya yatha mukha-$rih” iti.

PARAPHRASE. The Lord’s indifference indicates that this glorification of Him is nothing for Him who is
glorified by Laksmi herself.

Atma-sampiijanih (“glorifying Him”) hints that even the words of blessings by His well-wishers upon Him
were [offerings of] service unto the Supreme Personality of Godhead.

Atma-sampiijanih can also indicate that by such talks, the talkers themselves were glorified. By glorifying the
Supreme Personality of Godhead, one is Himself glorified as stated in Srimad-Bhagavatam 7.9.11:

11 Oriental institute has ato instead of tato. The meaning is the same.
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naivatmanah prabhur ayarm nija-labha-ptrno
manam janad avidusah karuno vrnite
yad yaj jano bhagavate vidadhita manarm
tac catmane prati-mukhasya yatha mukha-$rih

“The Supreme Lord, the Supreme Personality of Godhead, is always fully satisfied in Himself. Therefore
when something is offered to Him, the offering, by the Lord’s mercy, is for the benefit of the devotee, for the
Lord does not need service from anyone. To give an example, if one’s face is decorated, the reflection of one’s
face in a mirror is also seen to be decorated.”

6
Nirnaya Sagar 2.17.15 / Oriental Institute 2.15.11

sarvesam hi sa dharmatma varnanam kurute dayam
caturnam hi vayahsthanarm tena te tam anuvratah'?

“Indeed, Rama of a dharmika mind is merciful to the four varnas and to all elderly persons. Therefore they
followed Him.”

EXCERPT FROM COMMENT. éri-rama-dayodayasya tat-tad-anuripyar nirlipayati: sarvesu sa hiti. sarvesu
deva-danavadisu. hi yasmat. sa ramah. dharmatma dharma-buddhih. dharakatvad adanadi-kartrtvad va
dharmatma. “dharakatvad dharmo bhagavan,”!® “prthivi dharma-miirdhani,”!* atatatvac ca matrtvat”!> ity-
adeh. caturnam varnanam brahmanadinam. tatrapi vayahsthanam. upariti $esah. saptamy-arthe sasthi va.
yatha-sambhavarm dayam kurute. vayasa garudena, upalaksanaya $esa-grahah, marga-bhiita-garuda-
$esabhyam prapya-mukti-sthana-prapika dayeti bhavah. sarvesam iti pathe: na kevalam caturnam varnanam,
api tu sarvesam ity arthah. uktarh ca bhagavate paficama-skandhe: “na janma niinarh mahato na saubhagarm
na van na buddhir nakrtis tosa-hetuh, tair yag visrstan api no vanaukasa$ cakara sakhye bata laksmanagrajah;
suro ’suro vatha naro ’tha vanarah sarvatmana yah sukrtajiiam uttamam, bhajeta ramarh manujakrtirh harirm
ya uttaran anayat kosalan divam” iti.

PARAPHRASE. This verse describes the rising of SrT Rama’s mercy and how it is appropriate.

[The commentator follows the reading sarvesu sa hi dharmatma that appears in some manuscripts instead of
sarvesam hi sa dharmatma.] Sarvesu indicates that Rama’s mercy extends to all including the devas and
danavas. Dharmatma can also indicate that He sustains and pervades over [everyone], since the scriptures
[indicate that He is called Dharma and Atma]: “Bhagavan is [called] Dharma because He sustains [everyone],”
“Earth who is sustained by Dharma,” and “The Supreme Being Hari is called Atma because He pervades,
knows and creates [everything].”

He is merciful to all the four varnas, [especially] upon the elderly among them. He does this whenever
possible.

12 Oriental Institute substitutes hi sa for sa hi.

13 Madhvacarya’s comment on Katha Upanisad 1.1.20. Tantra-bhagavata, quoted in $rf Madhva’s comment on Srimad-Bhagavatam
1.10.26: dharakatvad dharma-ripo hi.

14 Madhvacarya’s Gita-bhasya 9.3: dharmo bhagavan, tad-visayarm dharmyam. sarvar jagad dhatta iti dharmah. “prthivi dharma-
mardhani” iti prayogan moksa-dharme.

15 parama Upanisad, quoted in Chapter 1 of Madhvacarya’s Visnu-tattva-vinirnaya: atatatvac ca matrtvad dtmeti paramo harih,
atmabhasas tad-anye ye na hy etesarh tata gunah. The translation of this verse is based on Sri Jayatirtha’s commentary on it. Sri
Sridhara Svamt’s commentary on Srimad-Bhagavatam 11.2.45 quotes “atatatvat pramatrtvdd atma hi paramo harih” as a
“tantrokti.”



Vayah-sthanam can indicate that His mercy leads one towards liberation that can be attained by Garuda and
Sesa, whose posts are pathways to it.

If the reading sarvesam hi sa dharmatma is accepted, it indicates that Lord Rama was not only merciful to the
four varnas, but to all, [that is, even those below the standard of varnasrama-dharmal, as stated in the Fifth
Skandha of Srimad-Bhagavatam: “One cannot establish a friendship with the Supreme Lord Ramacandra on
the basis of material qualities such as one’s birth in an aristocratic family, one’s personal beauty, one’s
eloquence, one’s sharp intelligence or one’s superior race or nation. None of these qualifications is actually a
prerequisite for friendship with Lord Sri Ramacandra. Otherwise how is it possible that although we
uncivilized inhabitants of the forest have not taken noble births, although we have no physical beauty and
although we cannot speak like gentlemen, Lord Ramacandra has nevertheless accepted us as friends?
Therefore, whether one is a demigod or a demon, a man or a creature other than man, such as a beast or bird,
everyone should worship Lord Ramacandra, the Supreme Personality of Godhead, who appears on this earth
just like a human being. There is no need of great austerities or penances to worship the Lord, for He accepts
even a small service offered by His devotee. Thus He is satisfied, and as soon as He is satisfied, the devotee
is successful. Indeed, Lord SrT Ramacandra brought all the devotees of Ayodhya back home, back to Godhead
[Vaikuntha].” (Srimad-Bhagavatam 5.19.7-8)

7
Nirnaya Sagar 2.20.6 / Oriental Institute 2.36.7

iti sarva mahisyas ta vivatsa iva dhenavah
patim acukrusus$ caiva sasvaram capi cukrusuh'¢

“Thus all the queens [of King Dasaratha] criticized their husband and cried loudly like cows whose calves
have been banished.”

COMMENT. mahisya iva mahisyah. atah “krtabhiseka mahis1” ity amaroktir na virunaddhi. yad va, mahisyah
sarva api nrpa-naryah, “mahisi nrpa-yositi” iti hemacandrah. yad va, mahist kaikeyT asta nirasta yabhis ta
mahigsy-astah. ahitagny-aditvat para-nipatah. yad va, mahisya kaikeyya astah mahisy-astah. vivatsa vivasita-
tarnakah.

PARAPHRASE. [The wives of King Dasaratha] were like queens and so were referred to as queens. Therefore,
this usage does not contradict the statement in Amara-kos$a: “A ritually consecrated wife [of a king] is a mahis1
(‘queen’).”

[Besides this], all the wives of a king can be referred to as “queens” [even if they are not sacrificially
consecrated as queens] according to Hemacandra: “A mabhisi is the wife of a king.”

[The words mahisyas tah can be read together as a single word: mahisy-astah, indicating that] all these [wives
of King Dasaratha] opposed Kaikeyt, a [duly consecrated] queen [of King Dasaratha] and that all these wives
[of King Dasaratha] were opposed by Kaikey, a [duly consecrated] queen [of the king].!” In this case, the
word mahisy-astah should be understood to belong to the gana of ahitagny-adi.'®

18 Oriental Institute reads the second half of the verse as: rurudus$ caiva duhkhartah sasvaram ca vicukrusuh. The entire verse would
then mean, “Thus all the queens [of King Dasaratha] cried loudly like cows without their calves, weeping in pain and sorrow.”

17 The verse would then mean, “All these [wives of King Dasaratha] opposed Kaikeyi, a [duly consecrated] queen [of the king],
criticized their husband and cried loudly like cows without their calves.”

18 Cf. See Astadhyayi 2.2.37 and its commentaries.



8
Nirnaya Sagar 2.27.6 / Oriental Institute 2.24.4

na pitd natmajo natma na mata na sakhi-janah
iha pretya ca narinam patir eko gatih sada

“For women, neither one’s father, nor her son, nor herself, nor her mother, nor her friends [are her shelter] in
this life and the next. Their constant and only shelter is their husband.”

COMMENT. yad va, iha loke. narinam na vidyante arayo yesam te narayah, tesarm sadhiinar tvam na kevalarm
pita, api tu atmajah. na kevalam atmajah, kintu atma svami cety anvayah. yathoktar: “mata ramah” ity-adi.

PARAPHRASE. Narinam can also mean “for saints who do not consider anyone to be their enemy.” [The
verse would then mean], “For saints who do not consider anyone to be their enemy, You are not just their
father, but their son. [You are] not just their son, but their very soul and beloved master.”!® This is understood
from statements such as:

mata ramo mat-pita ramacandrah svami ramo mat-sakha ramacandrah
sarvasvarh me ramacandro dayaluh nanyar jane naiva jane na jane

“My mother is Rama. My father is Ramacandra. My master is Rama. My friend is Ramacandra. My everything
is the merciful Ramacandra. I don’t know, don’t know and don’t know anyone else.” (Budha Kausika’s Rama-
raksa-stotra 30)

9
Nirnaya Sagar 2.34.29 / Oriental Institute 2.31.25*816

nava pafica ca varsani vana-vase vihrtya te
punah padau grahisyami pratijiante naradhipa

“O king, after sporting during My residence in the forest for nine and a five years, I will grasp your feet again
after fulfilling your promises.”

COMMENT. pratijiante catur-dasa-varsanantaram. svargad agatya sthitasya te padau grahisyamity
abhiprayah. yathoktam atraivottaratra yuddha-kande, “mahadeva-vacah $rutva kakutsthah saha-laksmanah,
vimana-§ikharasthasya pranamam akarot pituh” iti. “vihrtya” ity anena raksasa-hananadikarh mama vihara iti
siicayati.

PARAPHRASE. Rama intended to tell His father that after the promised fourteen years, He would offer His
obeisances unto His father who would come from the heavens. [This is exactly what happened], as noted later
in the Ramayana, in Yuddha-kanda:

“Upon hearing the words of Mahadeva, the descendant of Kakutstha as well as Laksmana offered obeisances
unto Their father who was standing on top of a celestial airplane.” (Ramayana 6.122.9)

In the current verse of the Ramayana, Lord Rama refers to “sporting in the forest.” This is an indication that
killing the raksasas and so on would be a [mere] sport for Him.

1% The verse would then mean, “For saints who do not consider anyone their enemy, You are not only their father, not only their
son, not only their master, not only their mother, not only their friend, in this life and in the next. You are always their one and only
caretaker and shelter at all points in time.”



10
Nirnaya Sagar 2.72.22-23 / Oriental Institute 2.66.18, 181685

tam artarh deva-sankasam samiksya patitarh bhuvi
nikrttam iva salasya skandharh parasuna vane

matta-matanga-sankasam candrarka-sadr§am bhuvah
utthapayitva sokartam vacanarh cedam abravit

“Bharata was pained in sorrow like a distressed deva fallen on earth. He resembled a branch of the sala tree in
the forest that had been cut down by an axe. He resembled an intoxicated elephant and was like the moon and
the sun on earth. Kaikeyt saw Him, raised Him up and spoke the following words.”

COMMENT. matta-matanga-sankasam dhuli-praksepena gaja-sadrsam. candrarka-sadr§arn rama-paksanam
candra-sadrsam, anyesam tapakatvena siirya-sadr§am iti vivekah.

PARAPHRASE. Bharata resembled an intoxicated elephant because He [fell on the ground and thus] threw
dust [around Him]. He was [pleasing] like the moon to those who took the side of Rama and burning like the
sun to others.

11
Nirnaya Sagar 3.49.17 / Oriental Institute 3.47.16

vamena sitarm padmakstm mirdhajesu karena sah
arvos tu daksinenaiva parijagraha panina

“He caught the lotus-eyed Sita by her hair with his left hand, and by her thighs with his right hand.”

EXCERPT FROM COMMENT. atranuktarh maya-sitakrti-nirmanadikam puranantarad avagantavyam. tatha
coktam kiirma-purane catus-trimse *dhyaye: “srstva mayamayim sitam sa ravana-vadhecchaya, sitam adaya
ramestdrh pavako ’ntaradhiyata”®® ity-adi. tatha agneya-purane sat-saptatitamadhydye “ity uktva sva-
prabhavena pratibimbarh manomayam, yatha-riipam yatha-vesarm kalpayitvatisundaram; vahnav acchadayantt
svam agnav eva samasthitd, atha mayamayi sita” ity-ady-uktam. etac ca dvara-pradar$§ana-param
mahabharata-tatparya-nirnayadau kailasa-gamanokteh.

PARAPHRASE. That a form of Maya Sita was created and so on is not stated here, [but] it should be gathered
from other Puranas.

Statements such as the following are found in Chapter 34 of the Kiirma Purana: “Desirous of having Ravana
killed, Agni created a Maya Sita, took the [real] Sita who was dearest to Lord Rama, and disappeared.”

Statements such as the following are found in Chapter 76 of Agneya Purana: “Having said this, she created a
mental reflection of herself. That reflection was identical in appearance and costume, and extremely beautiful.
Covering herself with fire, she sat on the fire. Then the magical Sita . . .”

20 |n the Varanasi edition of Kiirma Purana, this verse appears as 2.33.127. One of the manuscripts used for that edition has
ramestam instead of dharmistham. It is clear from the Varanasi edition that the above verse appears in Chapter 34 of the
Venkateswara Steam Press edition.



12
Nirnaya Sagar 3.53.19 / Oriental Institute 3.51.17

yatha casmin bhaya-sthane na bibhesi dasanana
vyaktar hiranmayan hi tvarh sampasyasi mahi-ruhan

“Dasagriva, it is evident that you are seeing golden trees because you are not frightened [even] in this
dangerous situation.”

COMMENT. suvarna-vrksadi-dar§anasya mrti-sticakatvarm “svarna-pratitir vrksesu” iti-piirvardha-bhagavate
Spastam.

PARAPHRASE. 1t is clear from the first half of [the Tenth Skandha of] Srimad-Bhagavatam (10.42.26-31)
that seeing golden trees and so on are indications of death:

kamsas tu dhanuso bhangarm raksinam sva-balasya ca
vadham niSamya govinda-rama-vikriditarh param

dirgha-prajagaro bhito durnimittani durmatih
bahiiny acastobhayatha mrtyor dautya-karani ca

“Wicked King Kamsa, on the other hand, was terrified, having heard how Krsna and Balarama had broken the
bow and killed his guards and soldiers, all simply as a game. He remained awake for a long time, and both
while awake and while dreaming he saw many bad omens, messengers of death.”

adarsanam sva-§irasah pratirlipe ca saty api
asaty api dvitiye ca dvai-riipyar jyotisam tatha

chidra-pratiti§ chayayam prana-ghosanupasrutih
svarna-pratitir vrksesu sva-padanam adar§anam

svapne preta-parisvangah khara-yanam visadanam
yayan nalada-maly ekas tailabhyakto dig-ambarah

anyani cettharh-bhiitani svapna-jagaritani ca
pasyan marana-santrasto nidram lebhe na cintaya

“When he looked at his reflection he could not see his head; for no reason the moon and stars appeared double;
he saw a hole in his shadow; he could not hear the sound of his life air; trees seemed covered with a golden
hue; and he could not see his footprints. He dreamt that he was being embraced by ghosts, riding a donkey
and drinking poison, and also that a naked man smeared with oil was passing by wearing a garland of nalada
flowers. Seeing these and other such omens both while dreaming and while awake, Kamsa was terrified by
the prospect of death, and out of anxiety he could not sleep.”

13
Nirnaya Sagar 4.19.17 / Oriental Institute 4.19.17

alpantara-gatanam tu §rutva vacanam angana
atmanah pratiripar sa babhase caru-hasini

“Upon hearing the words of the [monkeys] who had gotten a slight opportunity to talk to her, the lady of lovely
smiles spoke [the following words] that were befitting her intelligence.”



COMMENT. caru-hasini piirvam.

PARAPHRASE. [Tara] was of lovely smiles in the past.
14
Nirnaya Sagar 4.20.1 / Oriental Institute 4.20.1-2a

rama-capa-visrstena $arenantakarena tam
drstva vinihatam bhiimau tara taradhipanana
sa samasadya bhartaram paryasvajata bhamini

“When the moon-faced and angry Tara saw her husband on the ground, vanquished by a deadly arrow shot
from the bow of Lord Rama, she came to him and embraced him.”

COMMENT. taradhipanana prak. yad va, mukhasya kalankitatvena tathoktih.

PARAPHRASE. Tara was formerly moon-faced [but now angry]. Besides, her face has been described as
moon-faced because it was now contaminated [by anger just as the moon is contaminated by spots].

15
Nirnaya Sagar 4.47.14 / Oriental Institute 4.46.14

udara-sattvabhijano mahatma sa maithiltr draksyati vanarendrah
disam tu yam eva gata tu sita tam asthito vayu-suto haniiman

“Hanuman set out in that very direction where Mother Sita had gone. That monkey chief will find Maithili.
He is greatly perseverant, he is born in a dynasty of greatly powerful beings and he is the son of Vayu.”

COMMENT. yam disarh gata sitety anena manah-purvarm raksah-ksayayaiva gata, na tu svasamarthyena niteti
dhvanayati. anyatha nitety avaksyat.

PARAPHRASE. “That very direction where Mother Sita had gone” alludes to the fact that she intentionally
went [to Lanka] to bring about the destruction of the raksasa [Ravana]. It was not that she was incapable and
that she was taken [to Lanka], in which case the text would have stated “to that very direction where Mother
Sita was taken.”?!

16
Nirnaya Sagar 5.15.32-36 / Oriental Institute 5.13.33-36
abhiitenapavadena kirtirh nipatitam iva

ramoparodha-vyathitarm rakso-harana-karsitam
abalar mrga-$avaksim viksamanam tatas tatah

baspambu-paripiirnena krsna-vakraksi-paksmana??
vadanenaprasannena nih$vasantim punah punah

21 Cf. Oriental Institute 7.17.31: esa vedavati ndma plarvam asit krte yuge, tretd-yugam anuprapya vadhartham tasya raksasah,
sitotpanneti sitaisa manusaih punar ucyate. The Nirnaya Sagar edition reads this as 7.17.43-44, with the following verse replacing
the third line: utpanna maithila-kule janakasya mahatmanah, sttotpanna tu siteti manusaih punar ucyate.

22 |n the Oriental Institute edition, this line reads as baspambu-pratipirnena krsna-vaktraksi-paksmana.
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mala-pankadharar dinam mandanarham amanditam
prabham naksatra-rajasya kala-meghair ivavrtam

tasya sandidihe buddhir muhuh sitam niriksya tu
amnayanam ayogena vidyam prasithilam iva

“She was like a reputation lost through false rumors. She was pained at her imprisonment by the [raksasa]
women. She was emaciated by the raksasa’s abducting her. That young girl with the eyes of a doe was looking
about here and there. Her distressed face with its black-tipped curved eyelashes was fully covered by a flood
of tears. She was sighing again and again. Covered with dirt and dust, dejected, devoid of ornaments—though
she deserved them—she resembled the light of the king of stars, when it is covered by a dark cloud. As he
examined Mother Sita closely, his intelligence was again filled with doubt. She was like scriptural learning
that had been slackened through lack of recitation.”

COMMENT. ramoparodha-vyathitam ramabhih raksasa-stribhih ya uparodhah itas tato gamana-pratibandhas
tena vyathitam.

PARAPHRASE. Ramoparodha-vyathitam [which is generally understood to mean “she was distraught at

being obstructed [from rejoining] Sr1 Rama”] means “she was pained at her imprisonment by the [raksasa]

women.”??

17
Nirnaya Sagar 5.22.31 / Oriental Institute 5.20.29

anayenabhisampannam artha-hinam anuvrate
nasayamy aham adya tvam siiryah sandhyam ivaujasa

“You are devoted to that [Rama], who is unrighteous and devoid of good fortune! I will destroy you today just
as the sun destroys the darkness before dawn with its radiance.”

COMMENT. anayena stri-vadha-tan-nasika-cchedady-anyayena. abhisampannam yuktam. artha-hinam
nirbhagyam. etadr§arh ramam anuvrate site, tvam nasayami. sandhyam sandhya-kalikarh tamah.

PARAPHRASE. According to Ravana, Ramacandra is unrighteous because of killing a woman (Tataka) and
cutting off the nose of a woman (Stirpanakha) and so on.”?*

18
Nirnaya Sagar 5.57.35-36 / Oriental Institute 5.55.23-24

hantimams tu guriin vrddhaf jambavat-pramukharms tada
kumaram angadarh caiva so ’vandata maha-kapih

sa tabhyarh pijitah piijyah kapibhi$ ca prasaditah

drsta siteti vikrantah sanksepena nyavedayat®’

23 Note that this interpretation is consistent with the commentator’s stand, which is itself based on the Puranas, that the kidnapped
Sita is the Maya Sita and not the real Sita.

24 There is nothing unusual in Ravana’s invoking the principles of dharma when it serves his own purposes. After all, his sister
Strpanakha had already urged him to uphold dharma by abducting Sita (see Aranya-kanda, Chapter 33 in the Nirnaya Sagar edition
and Chapter 31 in the Oriental Institute edition).

25 Oriental Institute reads drsta deviti in the place of drsta siteti.
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“The great monkey Hanuman offered his obeisances to his superior authorities headed by Jambavan and to
Prince Angada. He was [then] honored by both of them and welcomed by the monkeys. The valiant one then
delivered a brief report: ‘I saw Sita-devi!’”

COMMENT. devi drsteti paurvaparye devi vilokita na veti §anka syat. sa ma hi bhid iti drsteti plirvam uktir
iti jieyam.

PARAPHRASE. [The commentator reads drsta deviti (“I saw the Queen”) in place of drsta siteti (“I saw Stta-
devi”).] If [Hanuman] had reversed the words by saying devi drsta (“The Queen has been seen [by me]”),
there could have been a doubt about whether [Hanuman] had found Sita-devi or not [in the minds of his
authorities for a moment, before he could complete the sentence]. But [Hanuman] did not want them to
experience that doubt [for even a moment]. And so he uttered, drsta devi (“I saw the Queen”).?°

19
Nirnaya Sagar 6.22.17-18a / Oriental Institute 6.15.1

tato madhyat samudrasya sagarah svayam utthitah
udayan hi maha-$ailan meror iva divakarah
pannagaih saha diptasyaih samudrah pratyadrSyata

“Then Sagara himself arose from the midst of the ocean. Rising together with great serpents, whose mouths
blazed with flames, Sagara looked like the sun rising above the peak of Meru.”

COMMENT. sagarah varunah. meror iva vidyamanat udayadrer maha-$ailat srngat divakara iva. meroh
dhanuso bhayat utthita iti va. “merur bhiidhara-dhanvanoh” iti vi$vah.

PARAPHRASE. Sagara is Varuna. Meroh can also mean “because of the bow” because Vi§va-kosa states that
Meru can refer to a mountain or a bow.?’

20
Nirnaya Sagar 6.28.11 / Oriental Institute 6.19.11

jyesthah kesarinah putro vatatmaja iti Srutah
hantiman iti vikhyato langhito yena sagarah

“Kesar1’s eldest son, who is said to be Vayu’s natural son, is well known as Hanuman. He is the one who had
crossed the ocean.”

COMMENT. jyestha ity anenanye ’py avarajah santiti jiayate. vatatmajah vatasya vayoh atmajah aurasah.

PARAPHRASE. “Kesar1’s eldest son” implies that [Hanuman] had younger brothers.

26 The difference in effect between devi drsta and drsta devi is not readily reproducible in English if both expressions are translated
literally. | have therefore taken the liberty of rendering the former in the passive voice and the latter in the active, in order to
preserve, insofar as possible, the respective placement of the finite verb—Ilater in the former and earlier in the latter—which
parallels the Sanskrit here.

27 “Because of the bow” would contextually mean “because of Lord Rama’s bow,” that is, “frightened of Lord Rama’s bow.” The
verse would then mean: “Frightened of Lord Rama’s bow, Sagara himself arose from the midst of the ocean. Rising together with
great serpents, whose mouths blazed with flames, Sagara looked like the sun rising above a great mountain.”
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21
Nirnaya Sagar 6.46.13 / Oriental Institute 6.36.12

diisanasya ca hantarau kharasya ca maha-balau
saditau mamakair banair bhratarau rama-laksmanau

“My arrows have struck down the two mighty brothers, Rama and Laksmana, the killers of Khara and
Diisana.”

COMMENT. dusanasya ca hantarav ity-ady-ukti$ chatri-nyayena. ramasyaiva tad-dhantrtvat.

PARAPHRASE. Indrajit refers to Rama and Laksmana as the killers of Khara and Diisana on the basis of the
maxim of the umbrella-holders (chatri-nyaya) because it was Rama alone who had factually killed them.?®

22
Nirnaya Sagar 6.47.5 / Oriental Institute 6.37.6

raksasyas trijata capi $asanat tam upasthitah
ta uvaca tato hrsto raksasi raksase$varah

“On his order, Trijata and the [other] raksasis came to him. Then, in delight, the lord of the raksasas spoke to
the raksasis.”

COMMENT. raksasyah itarah. “trijatad” iti tabhyah prthak-krtyoktih, uttaratra samanyato “raksasth” ity ukti$
ca trijata sita-pakse vartata iti ravana-manasi sandeham siicayatah.

PARAPHRASE. [In the first half of the verse], Trijata has been distinguished from the other raksasis. In the
next [half of the verse], all of them have been referred together as “the raksasis.” These indicate that Ravana
suspected Trijata of taking Sita’s side.

23
Nirnaya Sagar 6.59.113 / Oriental Institute 6.47.108

atha vayu-sutah kruddho ravanam samabhidravat
ajaghanorasi kruddho vajra-kalpena mustina

“The angry son of Vayu then became enraged. He rushed at Ravana and struck him on his chest with his fist,
which resembled the thunderbolt.”

COMMENT. tatah kruddhah laksmanakarsanato ’tikruddhah. kruddhah ptirvam arabhya kopi.

PARAPHRASE. [The commentator reads tatah kruddho vayu-sutah (“enraged because of that, the son of
Vayu”) in the place of atha vayu-sutah kruddhah.] “Enraged because of that” means “enraged because of
Ravana’s attempt to carry Laksmana.” “Angry” indicates that Hanuman was angry even before [Ravana
attempted to carry Laksmana away].”

28 Chatri-nyaya, a maxim commonly employed in Sanskrit literature: From the observation that some among a group (e.g., people
in the street) possess a given attribute (such as carrying umbrellas), a statement may be made of the group as a whole—"“The
people are carrying umbrellas” —despite its not being universally applicable. A similar extension underlies expressions such as
“World War 1” and “World War IlI,” in which participation was not literally global.

2 Therefore, there is no redundancy in Sri Valmiki’s double usage of kruddhah to describe Hanuman here.
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24
Nirnaya Sagar 6.61.11 / Oriental Institute 6.49.11

stla-panim virtipaksarmh kumbhakarnam maha-balam
hanturh na $ekus tri-dasah kalo ’yam iti mohitah

“Kumbhakarna had a lance in his hand, his eyes were dreadful and he possessed great power. The demigods
were unable to kill him [and] they mistook him to be Kala himself.”

EXCERPT FROM COMMENT. virtipaksam $tlapanim rudram iveti va.

PARAPHRASE. [They mistook the greatly powerful Kumbhakarna to be Rudra himself because] he
resembled Rudra whose eyes are dreadful and who has a lance in his hand.

25
Nirnaya Sagar 6.66.6 / Oriental Institute 6.54.5

sadhu saumya nivartadhvar kimh pranan pariraksatha
nalam yuddhaya vai rakso mahatiyam vibhisika

“Enough of this, gentle friends! Turn back. Why are you trying to save your lives? This ‘raksasa’ cannot attack
us. It is just a huge object to frighten [us]!”

EXCERPT FROM COMMENT. he saumyah, kraurya-pradar§ana-kale ’pi tad-aprakasaka itirsyaya
sambodhanam. pranan kim pariraksatha: svami-kamitakaranena jivanam dhig iti bhavah. idamm raksah
asmabhih saha yuddharh karturh nalamh na samartham. mahatt vibhisika mahad vibhisanam.

PARAPHRASE. “Gentle friends” is [Angada’s] sarcastic taunt because at this moment when the monkeys are
supposed to exhibit their ferocity, they don’t. “Why are you trying to save your lives?” means “Fie on your
lives when it does not fulfill the mission of our master [Lord Ramacandra]!”

26
Nirnaya Sagar 6.67.173 / Oriental Institute 6.55.124

tad rama-banabhihatam papata
raksah-Sirah parvata-sannikasam

babhafija caryagrha-gopurani
prakaram uccarm tam apatayac ca

“The raksasa’s head, which appeared to be like a mountain, fell when it was struck by Rama’s arrow. It
smashed the gates of the buildings on the highways and knocked down the tall rampart.”

EXCERPT FROM COMMENT. “brahmenastrena saumitrir dadaradri-varopamam™?" iti bharate vana-parvani
markandeyopakhyane laksmanat kumbhakarna-vadha uktah, atra tu ramad; ato virodha iti cet, satyam.
sumitraya apatyar hi saumitrih. tasyas ca laksmanad api prema-padarh rama iti tad-apatyatvenokto vyasena
dasarathir iti va, pumh-vyatyaso 'pi, $atarh duryodhanadims te dhanafijaya-$arair hatan, dar§ayisyamiti krsnena
krsnarh praty udirite vacasi’! bhimasena-$arair hatan iti vaktavye dhanafijayety uktivad va jiieyah.

30 Mahabharata BORI 3.271.16c reads: tarh brahmastrena saumitrir dadahadricayopamam.

31 Mahabharata BORI 3.13.114-117: athainam abravit krsnas tasmin vira-samagame, rodisyanti striyo hy evam yesam kruddhasi
bhamini; bibhatsu-Sara-safichannafi $onitaugha-pariplutan, nihatafi jivitam tyaktva $ayanan vasudha-tale; yat samartham
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PARAPHRASE. The Markandeya Upakhyana of the Vana-parva in the Mahabharata states that Saumitri killed
the raksasa Kumbhakarna using a brahmastra. But here Rama is said to be the killer of Kumbhakarna.

Is this not a contradiction? Yes, [but both statements are true because]:

(1) Rama is the Saumitri mentioned in the Mahabharata since He was dearer to Sumitra than her own son
Laksmana.

(2) Even if Saumitri is interpreted to mean only Laksmana, the Ramopakhyana description can be understood
to be an instance of pum-vyatyasa (“interchange of persons” as noted by Madhvacarya in his Mahabharata-
tatparya-nirnaya): Lord Krsna tells Draupadi in the Mahabharata that the hundred Kauravas headed by
Duryodhana will be killed by Dhanafijaya’s arrows, [though they were actually killed by Bhimasena].>

27
Nirnaya Sagar 7.1.27 / Oriental Institute 7.1.19

sankhye tasya na kificit tu ravanasya parabhavah
dvandva-yuddham anuprapto distya te ravanir hatah

“Defeating Ravana in battle was an insignificant affair [for You]. By good fortune, Ravani was killed by You
while in a single combat.”

EXCERPT FROM COMMENT. te distya adistya ajiiaya dvandva-yuddham anupraptah ravanir indrajit. hatah
laksmaneneti $esah. te tvaya. hatah ghatita iti va.

PARAPHRASE. Rama’s killing of Ravani should be understood in the causative sense. The second half of the
verse can also be understood as “By Your order, Ravani was killed while in a single combat [with Laksmana].”

28
Nirnaya Sagar 7.4.31b-32a / Oriental Institute 7.4.29

amaram caiva tarh krtva mahadevo ’ksayo ’vyayah
puram akasagarh pradat parvatyah priya-kamyaya

“With the desire to please Parvati, the indestructible and unchangeable Mahadeva made [the raksasa child]
immortal and gave him a city that could fly through the sky.”

COMMENT. balesu, tatrapi raksaka-rahitesu, prayena strinam anukrosat parvatyah priya-kamyayety uktam.

PARAPHRASE. “To please Parvati-devi” has been used here because women in general are compassionate
towards children, and that too when the children are devoid of caretakers.

29
Nirnaya Sagar 7.82.9 / Oriental Institute 7.73.9

atyadbhutam idam vakyam tava rama subhaksaram
pavanah sarva-lokanarm tvam eva raghu-nandana

pandavanam tat karisyami ma Sucah, satyam te pratijanami rajiiarn raji1 bhavisyasi; pated dyaur himavai siryet prthivi sakall
bhavet, Susyet toya-nidhih krsne na me moghar vaco bhavet.

32 §r1 Madhva talks about other exegetical principles in his Mahabharata-tatparya-nirnaya 9.125-136.
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“O Rama, O delight of the Raghus, these words of Yours, filled with auspicious syllables, are extremely
astonishing, [because] it is You alone who is the purifier of all the worlds.”

COMMENT. pavanartham ity uktasya bahyartham asahamano ’gastya aha: pavana iti. “pavitranam pavitram
yah” iti manad iti bhavah.

PARAPHRASE. [Sage Agastya] utters the current verse because he is unable to tolerate the superficial
meaning of [Lord Rama’s earlier] statement [in this chapter] that He would return and meet the sage to purify
Himself. SrT Agastya implies that the authoritative [conclusion] is that Rama is the purifier of all purifiers—
pavitranam pavitram yah (Visnu-sahasra-nama-stotra 10).

30
Nirnaya Sagar 7.110.8 / Oriental Institute 7.100.6

tatah pitamaho vanim antariksad abhasata
agaccha visno bhadram te distya prapto ’si raghava

“Then Grandfather Brahma spoke these words from the sky: ‘Come, Lord Visnu! May there be auspiciousness
unto You. O Raghava, it is by our good fortune that You have come [to the earth].””

COMMENT. distya bhuvarh prapto ’si, no bhagyatah. “adhyardha-yojanam gatva nadim pascan-mukhah
sthitah, saraytirh punya-salilam pravivesa sahanugah; abravid raghavam brahma pravistarm sarayii-jalam,
samagaccha visno bhadram te, paramh dhama samasraya” iti padmokteh. te sakasad bhadrarh no ’stv iti va.

PARAPHRASE. Distya prapto ’si means “It is by our good fortune that You have come to the earth.”

The Padma Purana describes [this event] as follows: “Having proceeded for one and a half yojanas, He faced
the west and then entered the holy waters of Sarayti along with His followers. Brahma then addressed Raghava
who had entered the Sarayi, ‘Come, Lord Visnu! May there be auspiciousness unto You. Please enter Your
supreme abode.’”

[Bhadram te (“May there be auspiciousness unto You”)] can also mean, in this context, “May there be
auspiciousness unto us because of You.”

On the Riipa Raghunatha Vani edition of $r1 Valmiki Ramayana

His Divine Grace A.C. Bhaktivedanta Swami Prabhupada, the founder-acarya of the International Society for
Krishna Consciousness (ISKCON) explicitly desired a detailed multi-volume edition of the Valmiki
Ramayana, like his detailed edition of Srimad-Bhagavatam. He wrote to an acquaintance on 26 July 1975:

I have a great desire to translate the Valmiki Ramayana because that is authorized. . . . I wish
to translate Valmiki Ramayana exactly in the way I have done Srimad-Bhagavatam.

Prabhupada’s edition of the Srimad-Bhagavatam contains the Sanskrit text in devanagari, its roman
transliteration, Sanskrit-English equivalents, a translation and an explanation (“purport”) summarizing the
commentaries on the Bhagavatam by standard Vaisnava-sampradayic representatives. And he wanted to
present the Ramayana in the same manner.

And so, as a follower of Prabhupada, I have ventured to present this edition of $1T Valmiki’s Ramayana as per
Prabhupada’s guidelines. Appropriate to each kanda, it contains these elements:

1. Verses from Srimad-Bhagavatam on Rama-1ila with Prabhupada’s Sanskrit-Engish equivalents, translations
and commentary.
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2. An annotated and abridged translation of Sangraha Ramayana.
3. A brief summary of each chapter.

4. Each text of Sr1 Ramayana in devanagari, followed by its roman transliteration, Sanskrit-English equivalents
and a translation. The Sanskrit-English equivalents that we have presented here are contextual and not literal
in order to make sure that there is a one-to-one correspondence between the English equivalents and the
translation.

5. An annotated and abridged English rendition of $17 Govindaraja’s Ramayana-bhiisana, that also happens to
be the only commentary that covers the entirety of the Valmiki Ramayana from the four Vaisnava-
sampradayas.®> The commentator SrT Govindardja states that it is based on the eighteen cardinal teachings of
the Ramayana that S1T Ramanuja had learnt from one of his gurus, St Sailaptirna. The commentary takes care
to note the various aspects of $aranagati, the process of surrender unto the Supreme Lord.

6. An abridged rendition of Sri Satyadharma Tirtha’s Ramayana-bhava-dipa as found in the Nirnaya Sagar
edition from Ayodhya-kanda to Uttara-kanda. This is presented as a gloss. When ST Satyadharma has a reading
of the Ramayana that is different from SrT Govindaraja’s but the meaning of the verse is unaffected, I have not
noted these variants; but when it yields a difference in meaning, I have noted the variant in the gloss itself. I
have not paraphrased the Ramayana-bhava-dipa into English when it conveys essentially the same sense as
the Ramayana-bhiisana.

7. Inline notes: I have quoted, for the sake of additional clarification, from the writings of Srila Prabhupada,
especially from his annotated translation of Sri Bhagavad-gita. Occasionally, I have quoted from his
predecessor-acaryas in the Gaudiya Vaisnava tradition, sometimes from the acaryas of the four Vaisnava-
sampradayas and standard scriptural authorities.

8. Footnotes: This is where I have added further annotation from my end.

9. To clarify certain portions of the text and its commentaries, I have included a number of additional
appendixes that may be of interest to the contemporary learned reader: (1) “Defending the Vedic View,” (2)
“Animal Sacrifice in the Ramayana,” (3) “Additional Notes,” (4) “Additional Commentary on Texts 3.16.11—
25,” (5) “Prabhupada’s Application of Varnasrama to ISKCON,” (6) “The Vedic Conception of the Universe,”
(7) “Lessons from the Lord’s Lamentations,” (8) “Additional Remarks by the Commentator on Chapter 1 [of
the Kiskindha-kanda],” (9) “Additional Notes to Text 4.3.29,” (10) “Abortion, the Language of
Unconsciousness, and the Unborn,” (11) “The Seven Tala Trees,” (12) “Additional Notes to Text 4.18.44,”
(13) “Additional Commentary on Texts 4.28.14-24,” (14) “Elements of Vedic Astronomy, Physics, and
Cosmology,” (15) “Additional Notes to Text 4.43.59,” (16) “On Mayavi and Dundubhi,” and (17) “The
Problem with the Darwinian Narrative.”**

I have mostly followed the reading of the Nirnaya Sagar edition of the Ramayana, which is generally attested
by Ramayana-bhiisana. My translation of the text is generally derived from Ramayana-bhiisana and
Ramayana-bhava-dipa.

33 $r1 Baladeva Vidyabhisana’s Prameya-ratnavali 1.5 quotes Padma Purdna thus: sampradaya-vihina ye mantras te viphala matah,
atah kalau bhavisyanti catvarah sampradayinah; $ri-brahma-rudra-sanaka vaisnava ksiti-pavanah, catvaras te kalau bhavya hy
utkale purusottamat. Garga Sambhita (Asvamedha-khanda 61.24-26) states: vamana$ ca vidhih $esah sanako visnu-vakyatah,
dharmartha-hetave caite bhavisyanti dvijah kalau; visnusvami vamanarmsas tatha madhvas tu brahmanah, ramanujas tu sesamso
nimbarkah sanakasya ca; ete kalau yuge bhavyah sampradaya-pravartakah, samvatsare vikramasya catvarah ksiti-pavanah;
sampradaya-vihina ye mantras te nisphala smrtah, tasmac ca gamanam hy asti sampradaye narair api.

34 pppendixes (1), (5), (6), (9), (10), (12), (14) and (17) comprise insightful articles or excerpts from books by learned members of
Prabhupada.
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Bala-kanda has been rendered in three volumes, Ayodhya-kanda in five volumes, Aranya-kanda in three
volumes, and Kiskindha-kanda in four volumes. Each volume has an index of the Sanskrit verses of the
Ramayana as an appendix.

Each chapter of the Ramayana opens with a captioned ink drawing depicting a scene from it. The front and
back covers of each printed volume has a colored painting. These works are the sincere and devoted creations
of Rasikananda dasa (Novikov Viacheslav), a colleague based in Russia.

To help the readers better understand SrT Valmiki Ramayana as it has been understood by devoted practitioners
of Bhagavata-dharma, I have placed in the front matter of the first volume of Bala-kanda an abridged English
rendition of Sr1 Govindaraja’s description of the eighteen cardinal teachings of Sr1 Ramayana.

The preparation and publication of this series are the result of the devoted efforts of a dedicated team, of which
I am a member, serving as the provider of textual content. A list of contributors and consultants for this project,
together with an electronic errata, may be found at http://www.ruparaghunathavani.com. To promote wider
study of our edition of the Ramayana, we have also initiated the online publication of the text at
https://srivalmikiramayana.com.
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