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Introduction

Any early text like Mahabharata or Tripitaka or Bible has many readings,
generally called ‘Patas’ in Samskrita. Not only religious scriptures but also the
works of Kalidasa, Dandi, Shakespeare or Milton did not escape this. The word
‘Pata’ in Samskrita is translated as recension by scholars. Recension, according
to the Oxford dictionary, is a revised edition of a text. But ‘Pata’ is not necessarily
arevised edition. ‘Pata’ is an effortful maintenance of a traditionally existing text,
which may contain alterations, both careless and deliberate. So ‘Pata’ better
should be translated as ‘reading.’

There are two kinds of Ramayana readings. Commentaries like Bhushana,
Dharmakuta, Maheshvara teerthiya and Ramanujiya follow a particular reading,
let us call Bhushana reading (BR). Commentaries of Tilaka and Shiromani follow
another, let us call Tilaka reading (TR). Names are given based on traditional
commentaries because they usually help determine the strength and breadth of
the readings. There is another reading — Keralite reading (KR). It is
predominantly BR with some TR elements and KR’s own features.

Objectives

Comparative study of BR and TR.
Present the unique features of KR too.
Literature search

Amrita kathaka, Tilaka, Bhushana, Maheshvara Tirthiya and other commentaries
compare readings in several contexts. Modern researchers like Gaspare Gorresio,
Christian Lassen or August Schlegel also compare. M.L.J. press publication of
Ramayana showcases few dictions used by different readings in footnotes. The
critical edition of Ramayana by Oriental Institute of Baroda has undertaken a
massive work by presenting the dictions of different readings.



But, this research is not merely to present data. In this, [ undertake a comparative
study based on the views of scholars and more importantly by attuning to the
moods Valmiki takes us to. This research work is first of its kind, though not
exhaustive. In future, some researchers may expand it further.

This exploration is elixir to those who adore Ramayana and long for finding the
original literature of Valmiki. Also, this may throw insights for other studies
dealing with the gradual changes took place in the societal, psychological and
literary history of India. This is the usefulness of the research.

Hypothesis

Even before researching the readings systematically, I hypothesized BR is the
most authentic among the three readings because of three key reasons. 1. Most
researchers of Ramayana stated this. 2. Even without a research-angle, several
dictions of other readings are not satisfactory or comfortable. E.g. Anyone

without an exhaustive research can say TARY @i 7 &g (I remind you and not

teach you.) (BR) is correct and not ¥R% &t g &1 | (I remind you and teach you.)

(TR). 3. Most of the early Ramayana-commentators chiefly dealt BR and many
early scholars mainly referred the verses found in BR.

Fear of possible bias

When I ventured into this research, I feared this determining research should not
be biased. Possibility of a bias is due to my inclination to BR even before this
study. Being a Tamilian, I am more inclined to BR which is prevalent in our land.
From my childhood, I predominantly read BR. i.e. BR text is my Nitya Parayana,
though I studied other readings too. My ancestor is Krishna suri, a torchbearer
even to Govindaraja, the Bhushana-commentator. In fact, BR is an asset and
object of worship in my lineage.

Solutions

To win over a possible bias, I employed two methods — null hypothesis and
blinded-experiment. 1. Null hypothesis: From the depth of my heart, I set aside
my assumption. I taught myself to forget everything regarding the authenticity of
any reading. 2. Blinded-experiment: When I began to process the data, I
specifically arranged them to not know which expression or diction belongs to
what reading.



Due to the familiarity of the texts, sometimes I could recognize which expression
or diction belongs to what reading though I followed the blinded-experiment.
This was the only limitation in this research. Yet, I spent maximum effort to
overcome this by adopting the null hypothesis.

Data analysis

Textual evidence for accuracy

A N [y

HatEeze: (1.1.16.) — BR. @39 fgeaid: - TR. @awRAEEA: seems more apt as this
is the answer to the question FarmrEaE: (1.1.3.).

sl oo Ragrel SeanTs: | il A=aee GH=IIEHISYEd, | | - BR
o _ ¢ A N haN < NN < ha¥ (VaN
giesidedl fasta: GUgl Tgadd: | TRl THISH GHSEEHISYE I — TR (1.7.3.)

Eight ministers are Dhrushti, Jayanta, Vijaya, Siddhartha, Arthasadhaka, Ashoka,
Mantrapala and Sumantra in BR, while in TR they are Dhrushti, Jayanta, Vijaya,
Surashtra, Rashtravardhana, Akopa, Dharmapala and Sumantra. BR is correct
because it perfectly matches with the list of eight ministers mentioned in Yuddha
kanda of both readings (BR, 6.130.10.) (TR, 6.127.11.). The guy who changed
the names here in TR missed to change them in Yuddha kanda.

HH: @A - BR (5.35.16.) @94 gfows: - TR. As the expression in BR has
come already (1.1.11.), most probably it must be original.
Evidences from other texts for accuracy

¥ FHEEg (1.1.20.) — BR. 98 J99uigsh — TR. Here, TR does not seem apt. This

is because of two reasons. 1. In other places in TR, Jyeshta and Shreshta appear
together (E.g. 2.82.13.). 2. In ancient texts like Brahmanas they appear together.

N NN N ~ N ~ = = o .
q € 9 TY T 98 7 g S & d AYH Hald W0 919 FA9H 99 (Chandogya Upanishad,

5.1.1.). ¥38: 3ig: vt | (Mahabharata, Vishnu saharanama, 8.).

ETRI=BTEH: J: (Those who bathe and massage, and physicians) — BR (2.83.14.)

ETHISITEH A (Those who bathe with hot water and physicians) — TR. Former

is more apt for two reasons. 1. Massaging is related to Ayurveda, Indian medical



science. Physicians are listed with those who massage. 2. Bathing and massaging

appear together in another place in both the readings S=em™ @m@@-a & (TR,
2.91.53.).

qie Freaigat (Even if Ravana enters Aditi’s womb with Sita, I shall kill him.) —

o ¢¢

BR (4.1.120.) 9fg @1 fgavid (Even if Ravana enters Diti’s womb with Sita, I shall

kill him.) — TR. How Ravana can enter Aditi’s womb who is the mother of Devas?
He can enter only to the womb of Diti, the mother of Asuras. Having this in mind,
TR changed the original one. But, Aditi here is not Puranic Aditi. She is Vedic
Aditi. In Vedas Aditi has two meanings in two layers. External meaning of Aditi
in Vedas is Mother Earth and esoteric meaning is unmanifest nature. She is the
wife of Vishnu (the all-pervasive Divine.). She is the mother of Brahma in Vedas.

Following Vedas, Valmiki says Aditi gave birth to Brahma. Sar®Rfaa=n But

taking Aditi to be the Puranic Aditi, commentators here get perplexed and
interpret Dhata to be Vamana or Indra. If we consider the external meaning here,
then the meaning can be: Even if Ravana goes to the core layer of Earth with Sita,
I shall find out and destroy him. In esoteric sense, even if Ravana with Sita enters
the unmanifest nature, I shall find out and kill him. This is a beautiful expression.

&g g (He is like Rudra, the lord of Asuras.) - BR (6.59.9.) &g samrar: (He is

like Rudra, the lord of Devas.) - TR. Calling Rudra as the lord of Asuras is based
on Vedic background. In Vedas, the word Asura is connected to vital force. Asura
either means vital forces or their masters.

gl - BR (6.76.73.) ¥&Ig - TR. TR is better because in the early texts like Taittiriya
Brahmana, the demon’s name is Prahrada and not Prahlada (1.5.9-10.).
g+d Faeaagsd (The epic is blessed-one and glorious.) - BR (6.131.103.) w4

TREIHATS (The epic is righteous and glorious.) - TR. 94 T2FIHES is a common

expression in many scriptures (E.g. Mahabharata, 1.56.25. & Bhagavata,
5.14.46.).

Impact of later culture and thoughts/prejudices



3[gT: TFHteRar: (1.6.19.) in BR is F[&T: &@@#Rar: in TR. Definitely, former is

older and is before the dawn of the notion Shudra is one fallen from Dharma.

Fhd GUET — BR (2.74.24.) ®¥%A gUeA=i— TR. Former is better as TR affects the

natural flow of the original author here.

I IS Aed WAt <t | 1 shall go in front of you and eat only after you

would have taken food (2.27.16.). This is an insertion through TR. This is not
found in BR.

After 17" verse of 29™ chapter one more verse is found in KR.

o NN o NN

e Tefd AR Wt Tl Aia= | I3 TEied ardel | & TasEEed |

Father guards in childhood. Husband guards in young age. Sons guard in old age.
A woman does not deserve freedom.

In BR (2.32.29.) Trijata is called as 389/ while in TR he is called as &g |

Though the expression 3583/ is more beautiful as it is a prescribed profound job

of a Brahmin in Smritis, than &g, &g (making livelihood by digging) seems

more apt than 35894 (Making livelihood by gathering the leftover grains) because

this expression is followed in both readings by ®egg@ai@ which means the

one who carries axe, spade and plough. &g of TR must have become 35&3r of
BR when the notion that Brahmins should not get involved in the jobs related to

farming got evolved (E.g. TRTuTE Hi @ﬁamaﬁrwm Parashara smriti, 2.7.).

Through the expression #adfd it can be understood that Ramayana is free from

the notion that Brahmins should not get involved in agriculture-related jobs.

Through the expression ®g=ed dadd| (2.24.2.) (where Kausalya talks of

Kshatriya’s Unchavritti) we understand that Ramayana is free of the notion that
Brahmins alone can take the job of Unchavritti. Thus Ramayana predates both
the notions.



FHRHETFE ag+d (Please coronate Bharata, an eloquent and great offerer) — BR

(2.67.38.) FANMEATEYd adwd (Please coronate either Bharata or some other
person who is qualified for kingship.). —TR. TR has democratic element here. But
the word U< (Bharata to whom the kingdom is offered) contradicts this

statement of @4 | I doubt whether ministers can glorify Bharata as a9 (great

offerer) in this context.

74 sgfavesd (O Rama! don’t transgress the request of the subjects by giving up
the kingdom.) — BR (2.104.13.). &4 &fsaaveaq (O Rama! don’t transgress the

request of the ministers by giving up the kingdom.) — TR. Former includes here
the subjects. Note that earlier in the court of Dasharatha, BR talks on subjects’

opinion. S=HEAE of BR becomes @& of TR. BR adds importance of the

subjects in both the contexts denoting the earlier Vedic era where subjects played

a vital role in choosing the king. fraweea &at aiwseg A1 wzgafT sz O King! May

all the subjects be desirous of you so that may your rulership not fall (Rig Veda,
10. 174.1.).

Consistency/ inconsistency with Valmiki’s style

gl in BR (1.7.15.) occurs as graar: in TR. Latter seems more apt because

former expression is not found anywhere in Valmiki.

AT Reg@E - BR (2.10.38.) gifeern: Rgdei:- TR. Former is correct because,

in no other place, the word Dravida appears in any reading of Ramayana though
the southern regions are described in detail including their names like Chola and
Pandya, including their rivers like Tamraparni and Kaveri and including their
mountains like Krishnagiri.

TR oat 9 fe™ (Sita says to Rama, “I am just reminding you and not advising

you.”) - BR (3.9.24.) is AR @t g ™ (Sita says to Rama, “I remind and advise

you.”) — TR. Former is correct because it is consistent with the same and similar
expressions in other occurrences in TR also (TR. 6.106.13.) & (TR. 6.83.23.).



SdaRadT: - TR (128.1.). FdEeadq: - BR (131.1.). Here the expression

‘Nanda’ is better than ‘Nandi’ being consistent with Valmiki’s style.

Fedreadn gt (girls and priests) - BR (6.131.38.) &41: @&fgan: (girls with priests)

- TR. Former is correct because describing priests as accompanying girls is not
Valmiki’s style.

AMgSFEE: - BR (6.131.92.) sTeigsfaamg: - TR. ‘Lambi’ is not consistent with
Valmiki’s style.

qRemTd, g = - BR (5.38.21.) uRemm= @ @ - TR. BR is correct here, because

expression 2 here is not Valmiki’s style.

AN g Te— BR (5.53.22.) IR §3@ e~ TR. TR is better here because the

expression Charika is not consistent with the style of Valmiki.

Antaka in BR (3.30.27.) is Andhaka in TR. Again, this 1s an example for TR
avoiding the fight between Rudra and Antaka. See also 6.43.6.

Natural flow/ inconsistency

grgiFeaehedd — BR (2.2.2.) geghreat®edd — TR. Former is more apt.

| TS PHERd g5gdl gucharaie (King sees his son, who is with clasped hands,

arriving from a distance.) — BR (2.34.16.). & T GTHM™Id T5¢dl Il0cqar=ied, (The

king sees through a spy, his son with clasped hands coming.)— TR. Former is
correct as spy network is completely irrelevant here. In fact, the king here is not
in a mood to appoint spies for his own son.

FYRFcAl-iSagIei, ®UH d Waled 9 (misery touches us like wind momentarily and

disappears.) — BR (3.66.5.) EEa-caR@gTs &0 sqqdii=d = (misery touches us like
fire momentarily and goes away.) — TR. Former is correct and more beautiful.
99 WS ot Jtd (Rama asks Jatayu, “Where is my life Sita?””) — BR (3.67.30.)

F9 WSS o aTdid (Where my life Sita has gone?) — TR. Former is right.



T&@ (Tara talks sportively.) — BR (4.33.57.) @&& (Tara talks with misery.) — TR.

Former is right because that is how she talks in the upcoming verses. No place
for misery there.

TR T TEbeaFa— TR (4.53.15.). denTcemitEre gddea= & @:- BR

(4.53.28.). Former is correct as Prayopavishana is not consistent with Valmiki’s

style.

qeE TeEdiy! ded 3d (a dame of beautiful limbs and shining bosom sleeps holding

the musical instrument Pataha like hugging her lover for a long time.) - BR

(5.10.39.) 9eg =medals! =aed d (a dame of beautiful limbs and shining bosom

sleeps dropping the musical instrument Pataha like hugging her lover for a long
time.) - TR. BR is correct as it is apt for its simile.

Fagal 9Rsasa - BR (5.10.40.). ®f=gen - TR. BR seems better as it avoids

repetition. Vina was already mentioned in 37" verse. But, TR seems better as
hugging Vina is more apt to its simile of hugging her lover. Flute is too small to
compare with a lover. Hugging a flute can be perhaps compared to a mother’s
hug of her child.

Stram® =efad (I live a little....) - BR (5.28.3.). st @&mmd (1 live....) - TR. Living

a little due to Rama’s separation is a poetic and beautiful expression.

gAY (On seeing the fruit or flower which captivates the mind well, Rama cries

in the remembrance of Sita.) - BR (5.36.45.) &®«et (On seeing the fruit or flower

which captivates the mind of women, Rama cries in the remembrance of Sita.) -
TR. There is no separate women-captivating fruit or flower to my knowledge. So
BR is right.

Angada is called as a@Tfga the son of Vali in BR (6.54.19.), while he is called as
gRgs in TR.

adis=d FTR@R (Throwing another mountain) - BR (6.54.26.). dais-aree

(Throwing another rock) - TR.



g€ @ ffaea: Fedeadad: (Kumbhakarna sleeps happily without any

botheration, afflicted by time.) - BR (6.60.16.) ®#Miuga=a+: (Kumbhakarna sleeps

happily without any botheration afflicted by lust.) - TR. BR is correct. “One who
is afflicted by lust cannot sleep” says Vidura in Mahabharata. gd&d I

=~ oo

FUTia=d Z&lfed = - BR (6.60.52.) Fon=d - TR. BR is better as it is in dual while TR

is in plural.

| W 9 3 9 - BR (6.75.45.) @ i 3 fag= T - TR. TR is better because

generally in the style of Valmiki, elder brother’s name is mentioned first followed
by younger brother’s name.

D~

TFPRY Gga: (with his groups) - BR (6.90.21.) &gsiRfga: (with the warriors

belonging to the groups) - TR. The word &7 is not common in Valmiki’s usage.

N . . P .
gl 9q9s9q. (Seeing Lakshmana regaining consciousness, Vanaras honor

Sushena who medicated him.) - BR (6.102.37.). @&HU %99, (Seeing

Lakshmana regaining consciousness, Vanaras honor Lakshmana.) - TR. Former
is better.

@t 9yt g (Give up this sinful thought.) - BR (6.2.4.) <=4t wegat 3¢ (Give

up this trivial thought.) - TR. TR seems correct because bothering about crossing
the ocean is not a sinful thought. Perhaps despondency may be called as sinful by
Sugriva as Swami Vivekananda.

faga Ra - BR (6.9.4.) @g@®gAH - TR. Here, TR is not of Valmiki’s usual style.
ficagear: (Trees are ever with flowers in the government of Rama.) - BR

(6.131.99.) Feag@T:(Trees are ever with roots in the government of Rama.) - TR.

Former is correct because nothing is special if trees have roots in the government
of Rama, as even otherwise trees always have roots.

Beautiful but not consistent



e o FeesHuT: (Your soul is consistent with Lakshmana.) - BR (2.75.61.). e
d ggeen: (Your soul is highly qualified.) - TR. Though former is a beautiful
expression, latter is consistent with Valmiki’s style.

f:sqea o9 (Bharata sighs hot due to the separation of Rama.) - BR (2.75.64.)

f:sq@asr & (Bharata sighs long due to the separation of Rama.) - TR.

FHe 9 (flower shines) — BR (4.30.54.) $gA%e™ (flower smiles.) — TR. TR is

more poetic as it is metaphorical. But it is not consistent with the style of this
verse which seems to deliberately avoid figures of speech to describe Nature as it
1s without any ornamental language.

TR (Rama and Lakshmana are keen and excited to see you.) - BR
(5.35.23.) ceal=gdical (Rama and Lakshmana are in celebration of seeing you.)
- TR. BR is correct here.

I B Rl 91 vl GFREd a1 (Rama contemplates: “Either I have to die or should

cross the sea.”). - BR (6.21.8.) ¥ ® awut ar 7wt @vwed a1 (Either I should cross
or the sea should dry.). - TR.

Additional verses

In KR

KR describes Gautama in this way. WeHGHFGHATIAHTRE | R HercaT

Hﬂ%ﬂﬂ%ﬁﬂq\ll This is also a later Shaivite expression added in KR later. Valmiki

does not talk in this way anywhere.

After 36" verse of 25™ chapter in BR there is one more verse in KR.
Uge WA IsUHse T | A5 JUedhiel age Teeeast: |
After 8" verse of 40™ chapter there is a verse in KR.

TEAMAYSTIE 89 fAe/EE = | AR 34: Geazia 9 ||



(May you go for gaining a purpose, welfare, victory, for the destruction of foes
and return and offer Darshan to us.)

After 38" verse of 25™ chapter there is a verse in KR.
TR THOT Tl SFHYET: TARMT: | T91: TR Fedl Herdied & TEam, I

The shafts, having golden covering, decorated with feathers, released by Rama,
assume the form of five-headed serpents and devour Rakshasas.

o 0

7 GRS il a1 AR A @ Ed || Rama says to Lakshmana, “will Sita being

childlike and a woman not get astonished by this stag? (3.43.29.).” This is found
only in KR. This is not of Valmiki, because in Valmiki’s Ramayana, nowhere
Rama recognizes any difference between the men’s astonishment and women’s
astonishment.

In 72" chapter there are few verses added in KR after burning Kabandha.

e SETg: Gd g S-Sl oo | o fEdian Fdraegdd 7R g gt

Jatayu was burnt first by you while searching for Sita. Now this second one is
burnt. What command are you going to give next?

These are funny. Such verses do not fit the character of Lakshmana in Valmiki’s
text. These are insertions.

After 17" verse of 48™ chapter, a verse is inserted in KR.
sy AR G T | S ST qHaaHREad

The Asura encountered by Angada was the son of Maricha. He rushed towards
these Vanaras, who gazed at him with fear.

After the 9" verse of the first chapter of the fifth book of Ramayana there are few
verses in KR.

A1 ST THE SEHUTY HERR: | GRd: SR Juy BRET &R:

Offering homage to Rama and Lakshmana with his mind, Hanuman salutes rivers
and seas.

AT, TR FHeal F1 SEURL | Sfe-AmiHged o argiareae |



He embraces his friends and relatives. He circumambulates them. He takes the
auspicious course of wind.

A\ N N A

IRF TR TRRIATYTd: | 389 fagdcgaeT Sgfiumemed |

He is honored by Vanaras. “May you come back safely” they cry. “May you all
be here” says Hanuman to them.

. V W , . V . ) o\
After narrating the removal of crow’s eye, there is one more verse in KR

FHRHREEAE fI9a9 From that day, onwards all crows have become one-eyed.

After 26" verse of 52™ chapter in BR, there are two verses in KR.

o a1 W o W caqE Gae die sTaiseq fasom: |

-~ N\ - =~ b [aNaN
TR AGIET T dlSTeaad ool HIUT FC: 1

Is this heroic Vanara the supreme splendor of lord Vishnu which is called as
supreme Brahman, which 1s uncontrollable, base of this world?

TI H T OF - 5 sd HUeqar] |

SATHAEE fafeca Telisfem: el s |

It is beyond doubt the splendor of Vishnu has come in a Vanara form to kill me.
Thus Ravana thinks in many ways and gets enraged.

This is also an insertion in KR.

q2d e 3 4 4 RySHTed ) d d :07 aid g3id SR 7

Whatever mountain Hanuman throws effortlessly is playfully caught by Nala
with his left hand (KR, 6.22.68.).

In TR

After 18" verse of BR another verse appears in TR and KR.

gy e 9¢ ISAEHRIMEH. | F90 7 [Rud a1ed getad TR |
In TR, two more verses are found after 19" verse of 31% chapter.

7Y T 7 WA WA Toagaad, | T HAET IR 1607 7 @i |



a9 el % afersay 9 d9d: | JeeHY I Satee ety g |
If Bharata does not take care of our mothers after getting kingdom due to his ego

and bad-mindedness, I shall kill that cruel and wicked Bharata. There is no doubt
in this. I shall also destroy those who shall be in his side.

These verses do not seem relevant here as Lakshmana already told Rama Bharata
would take care of the mothers due to Rama’s grace (2.31.19.). Though
Lakshmana talks ill of Kaikeyi or Bharata in front of Rama, he will not harm them
at any cost or he will not even talk harshly in front of them without any instruction
of Rama. He thoroughly knows it would upset Rama. This is Lakshmana’s nature.

After 24" verse in 50™ chapter there is another verse in TR. 3gWd SRRl

HFRASEl Ganga fell from the matted hair of Shiva due to the severe austerity of
Bhagiratha.

HEIET 9 GAEd W1 @1 S8 | SANT=SNT=S 20 & AEYS Falg |
This verse in TR is not found in BR (3.43.2.).

TN EcaieEiNE 9841 (3.47.23.) - This verse of TR (not found in

BR) is not of the original author, Valmiki.
Y ojanas- Surasa

The above verses are found in TR and not in BR. These are insertions because
excessive supernatural description found here is not of Valmiki’s style. If Surasa
could have widened her mouth horizontally or if Hanumana could have widened
her form horizontally for hundred yojanas, she or he would have been served as
a bridge for all Vanaras.

| GauTwsf: A TH: 29 7e@an: | Lakshmana is golden in color and the glorious
Rama is dark. - TR (5.35.23.). This is not found in BR.

N} ~ o .
T gheHeTgE Tgaity HeTRy || g aauTse RoT feRrgeRr |

ATeIg FHIU = TH T | Ferreia | |

Al TGS F AUIea EHH || Tl & Tl Hiaresa ad: |



qT HgEai w0 frea wRsafd | fAws 79 9 gd WegRe g 1

I = T I FgeRgEAT: |

D ¢ ~ ° an N
THE=3 o @ I TH: GSEHUT: | GHiaed Taldsll: HEeany fFaed |

Jambavan says to Angada, “This (Taking Sita to Rama) is not a good thought. We
are ordered by Rama and Sugriva only to search and not to bring Sita. Rama who is
proud of his great lineage will not accept Sita brought by us. Rama took an oath that
he would regain Sita by himself. How can he make his oath false? Our efforts will
turn futile. This deed will not gladden Rama. The valor shown by us will be in vain.
Therefore we shall go to Rama and Sugriva and inform first about what we have
done (5.60.).

This verse of TR (not found in BR) is not of the original author, Valmiki. While
Hanuman requests Sita to take her back to Rama, she refuses it by telling that it
will reduce the glory of Rama. That is all. Nowhere she talks of her non
acceptance, if she will be taken to Rama. Sita also does not talk regarding Rama

getting insulted or hurt if Sita is taken to Rama. This is certainly an insertion in
TR.

o QD N SN S o\ 2
AT RIFARN : TP YogH: | Qe Rigsiegs: qaaes: |
FRETHI TR AR |

Some come having mountain-like vehicles drawn by tigers, cats, donkeys,
serpents, camels, scorpions, wild boars, lions, rabbits, swans and peacocks
(6.73.11.). This verse of TR (not found in BR) is not of the original author,
Valmiki. Everywhere Valmiki describes the army only with vehicles as chariots,
steeds and elephants. Here other animals and birds are brought. This is unusual
to Valmiki.

. . . haY . o
AT AE<3o Ggad Mag. | AaedqHIHHIRRI SERIeHaTaey |

gl qaan: WAl Al g o |

Makaraksha releases unapproachable and terrific trident offered to him by Rudra.
It is effulgent in the sky. It resembles Samhara missile. Seeing it, even the
celestials run to the corners. - TR (6.79.32,33).

This is an insertion not found in BR. This is an insertion due to two reasons. In
Ramayana, as in Vedas, Shiva’s weapon is always a bow and not a trident.
Describing Shiva with trident in Balakanda and Uttarakanda is different. As most
chapters in Balakanda and entire Uttarakanda are insertions, I do not take it
seriously. But in the main text, Shiva’s trident does not appear. Moreover, though



Ravana’s lifting of Kailasa appears in mainstream, Rakshasas austerity and
devotion to Shiva or Rudra are not described anywhere in mainstream Ramayana.
Identification of Rudra with Rakshasas is a later development and not that of
Valmiki. In nutshell, Valmiki’s Ravana is not a Shiva-devotee and Shiva has
nothing to do with Valmiki’s Ravana.

iz 9 G ST RS0 | qoedana gl EHT, JeaTHr. |

[aN oSN o

GrIfRd =g didqrn [&fedr &R |

After entering Lanka, Hanuman meets Vibhishana and takes leave of him. After
getting permission from Vibhishana, he comes to Ashoka grove. He enters the
grove as per law. He was already known to Sita. - TR (6.113.2,3.).

In BR

o Ne

Tehed i gy ATfegaEtd 3t (O sir! Please tell me if it is not a secret.) — BR
(3.11.10.) This is not found in TR.

qeREd RN Ff Eaehme Sita shall wonder how a Vanara can talk in Dvijati

Samskrita? — BR (5.30.18.). This is not found in TR. This is an insertion in BR
because nowhere in the epic it is told that Vanaras cannot talk in Samskrita.

ENISTY A1fta: FUs TIREURIIRUN | SEaREa] STaT: AReEAFRIddr: |

Rama says, “Sita did not wear even a necklace in her neck while we had love-
play, due to the fear it would stop our touch-intimacy. But, now, in between us,
we have streams, sea and mountain.”

This verse was once there in the southern reading. Critical edition reports this
verse is available in the Ramayana written in palm leaves found in Madras, Adyar
library (No. 72372). The verse is taken by us seriously because it was referred by
Pillai Lokacharya and Manavala Mamunigal.

As it is report with some intrepretations

gHaeas: (Rama the one who affectionately cares for Dharma) - BR (2.27.23.).

vHacae™_ (Sita the one who affectionately cares for Dharma) - TR. Former is

consistent with the expression in the starting of next chapter in both readings



where the word &¥ae@a is an adjective for Rama. Latter also can be consistent

with the next chapter. Let me explain this further. Previous chapter is about Sita’s
plea for her travel to woods along with Rama to take care of him. This is her

Dharma and so she is ¥Haca® there. But in the next chapter Rama tries to stop her

coming with him, caring for her thinking of the troubles found in jungle. This is

his Dharma and therefore he is ¥Haca® here. Thus, Dharma of a couple is to take

care of each other.

gdf=sfd d @@ BR (2.32.7.) agf=sfa d &&@— TR. In former, Rama addresses

Suyajna as his friend. In latter, Rama describes Sita as Suyajna’s friend.

guunemEaTE (1 shall go to the early Ashrama.) - BR (2.116.20. )3t (1 shall
go to the Ashrama of a hermit who does not earn for the next day.) - TR. Former

is consistent with Valmiki’s style. ®vaeaism#ar - KR. Why does suddenly Kanva
come here?
&R |Hie o guidan: (as the demons run on seeing Indra, attacked by Devas.) -

BR (6.67.164.). &R Fefiedd Fe Hags: (as the elephants run on seeing the lion.) -

TR. Hari means both Indra and elephant. In BR, the word Hari is used for Indra
or Vishnu here while TR uses it for lion.

Ravana’s wife is called as AU=igdl (one who has ornamental round stomach) in BR

(6.114.2.) while she is A=igdl (one who has lean stomach) in TR (6.111.2.).

glageaed Ted (With the sound of musical instruments, may you wake up, O

Rama!) - BR (6.131.10.) ufagesa 2 = (With the sound of musical instruments,

may you wake up and also rest, O Rama!) - TR.
Factual errors

gaEsEl | R (Sumantra returns to Ayodhya in third day.) - BR (2.57.5.).

fgarsaf W (Sumantra returns to Ayodhya in second day.) — TR,



In the first night of his exile, Rama stays in the bank of Tamasa and in the second
night, he stays in the bank of Ganga. In the third night, Rama stays in another
bank of Ganga. In the fourth night, Rama stays in Ashrama of Bharadvaja. In the
fifth night, Rama stays in the bank of River Yamuna and in the sixth day Rama
reaches Chitrakuta. Rama drops Sumantra in the bank of Ganga on the third day.
Sumantra stays in the bank of Ganga for a while and returns to Ayodhya on the
third day’s evening. That is why, Kausalya calls the night of Sumantra’s return
as the fifth night from the exile of Rama (62.7.). Thus BR is correct here.

T gREn @l 2dt Ui 79911 She is the miserable Sumitra, the middle wife of

the king (2.92.23.). This verse which is not found in BR and found in TR, is not
of the original author, because Sumitra is not the middle wife of the king in both
the readings in other places.

Tsigafa atfeea: (The wives of Ravana cry on seeing the dead Ravana, “O

Rajaputra!”) - BR (6.113.4.). sT€g3fd amfera: (The wives of Ravana cry on seeing

the dead Ravana, “O Aryaputra!”) — TR. Latter is correct because Ravana is not
a Rajaputra.

QAN

I6E HE deal I59% & HEEa: | - TR (6.126.29.). This verse in TR is about Ravana’s

abduction of Sita in Pushpaka car, which is contradictory to the main narration in
the third book.

IAER | YHIHT 7e: §aiuiad: (The Vanara named Nala brought water.) - BR

(6.131.58.) STER & GHicHTS: Haiumi-aa: (Vayu brought water.) - TR. Former is
correct because in this context only Vanaras’ travel to all directions is described.

o

TeR@ENd  (Bracelets are decked with diamonds.) - BR (6.131.73.)

TeaURArMd(Bracelets are decorated with the rays of moon.) - TR. Former is

correct.
Pig

Varaha in BR (3.73.18.) is Vanara in TR here. TR wants to skip the description
of pigs.



RGO, (Stream is adored by pigs.) — BR (4.1.98.) AempTenfaar, (The stream

is adored by great animals.) — TR. This is another example for TR avoiding pigs.

TNE! AR (Sugriva’s slippers are made of boar’s skin.) — BR (4.26.26.) wred

TRl (Sugriva’s slippers are rich.) — TR. This is one more example for TR

avoiding something about pig.
Vali

Few verses in BR (not found in TR) add the grandeur of Vali. Few verses found
in TR (not found in BR) reduce the grandeur of Vali. Let us see them.

g™ Sea |(Sugriva shows his speed to Vali.) in BR (4.16.27.) is Zzam™

Tg9q | (Sugriva shows Rama to Vali.) in TR. If latter is taken seriously, then
Rama’s killing of Vali by hiding himself has no evidence.

After the fall of Vali in 36" verse of 16" chapter in BR, a verse is found in TR.

AEEEHISEG AT FTAea(: Tl (Vali’s voice was choked due to tears. Slowly he

cries with pathetic sound.). This verse shows Vali as coward and does not fit to
his character. So this is an insertion not found in BR.

H AT SGfredl A | JEfdan amT fdd WETHaE, |

He was made to fall on the ground having less effulgence and life. He spoke these
egoistic words containing wealth as its priority (4.17.15.). This verse is an
insertion in TR. This is not found in BR.

At vHiaeerd SegaEugy: in BR (4.18.21.) is AR Skees Swgaeugy: in TR.

Former is better as it avoids repetition.

wMgAE in BR (4.18.25.) is ®mgreEi in TR. Former is right because having lust

is not a crime; leading a life prioritizing lust is a crime.

gEes gt in BR (4.18.65.) is guefesd acdT in TR. You have attained your nature

of Dharma through the path visualized by Dharma. — BR. You have attained your
nature of Dharma through the path of punishment. — TR. Latter is better.
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Tara laments, “Rama never feels sorry for the filthy job of killing Vali who was
fighting with another one.” — TR (4.20.15.).

This is an insertion not found in BR. This is an insertion because Tara cannot talk
like this as she is deeply devoted to Rama — which was revealed in 24™ chapter.

Shra vs Kra

Ty fasTeaa goiesT: — BR (4.28.43.) 39Y faseaa Fiegr: — TR. Normally, lions do

not rest in rainy season. It is their mating season and so latter seems right. But the
verse appears almost in the end of the description of rainy season. So this may be
the description of the lions which are exhausted at the end of rainy season.

&g fastea: (Hanuman who is resting) - BR (5.30.1.) &gAWM foska: (The
mighty Hanuman) - TR. When Sita laments how can Hanuman rest and relax? So

the compilers of TR must have changed it to @ a: | But while doing this they

missed a deeper sense. Hanuman is deliberately resting and relaxing here because
without having a relaxed and resting mind, the relaxation and rest cannot be
brought to Sita. This sense is missing in TR here.

d9d (O Ravana! You did not listen to the elderly counseling.) - BR (6.114.78.) 9
#d (O Ravana! You did not do the elderly advice.) - TR.

Theology

WEd: in BR (1.2.32.) is wEd: in TR. The epithet Bhagavan is never used for
Rama in both readings anywhere. a5 @l (Rama and Lakshmana who have

attained friendship of Sugriva.) — BR (4.31.45.) A= qesTal (Rama and

Lakshmana who have attained human disguise.) — TR. Latter is not at all
consistent with the style of Ramayana. In fact, it is consistent with the description
of Balabhadra and Krishna in Bhagavata.

Rama appears as Narayana in Trijata’s dream in TR.



& Gl TeESeHun (Both Rama and Lakshmana in reality are not afflicted

by wound.) - BR (6.50.22.) Teei¥deagal quaeeswul (Sugriva says, “Rama and

Lakshmana will gain consciousness back cured by Garuda.) - TR. TR here is not
Valmiki’s style because, generally, in the epic of Valmiki only Rishis and Siddhas
give prophecy. Sugriva is neither a Rishi nor a Siddha to give prophecy like this.

Yoga

TTfaas (You never get stuck anywhere.) in BR (4.44.3.) is ™% (Y our movement

never gets stopped anywhere.) in TR. BR is more poetic, more beautiful and
deeper.

el (After saluting his father, Vayu, Hanuman grows.) — BR (5.1.9.) F&.

(Saluting his father, Vayu, Hanuman grows.) — TR. TR is better as it is related to
Samyama of Yoga which is to simultaneously bring together ‘focusing’ and
‘expansion’ through which Siddhi or mystic power can be achieved. Bringing
stimulation and relaxation together is prerequisite to bring focusing and
expansion together. Relaxation is to worship. Stimulation is to grow. Both are
brought together here. They are not done one by one as we found in BR. They are
done simultaneously. This is something like external Samyama. Then comes

internal Samyama when Valmiki says: &0 ggd TUHRRHATSA, (Seeing the

space Hanuman stops his vitals in his heart.) See here. Seeing the space and
stopping the vitals do not come one after the other. They are simultaneous. This
is Samyama. The prerequisite exercise to Samyama is what we see as the
simultaneous action of worship and growth, indicating relaxation and stimulation.

e =~ 3

I J TEdSHH dd: Fad I (When Dharma weakens Adharma, it becomes Krita

e =~

Yuga.) - BR (6.35.14.) a9 o o@dsaH g7 Fawyd T (When Krita Yuga comes,

Dharma weakens Adharma.) - TR. Latter is like any common Purana statement.
Former suggests whenever Adharma diminishes it is Krita.

Fire ordeal

deeE FHY T e fnfior | i vzag AW Geaued faag i - BR (6.117.29.).

forgea Rt aeaTceaEaTIEdg | Y AH 3eEl Tedecdd aA®a: I - TR (6.114.30.).



Former is better.

< LN N

1 TEHEEHE! Sl Al | ST et 11 Covering her face in a huge
crowd due to the shame, she cries approaching Rama, “O! Son of noble hero!” -

BR (6.117.34.). This is not found in TR. But this comes in GR as: &1 areqe&gHEl
PR o | ?-R:QE\T [ ﬁr\c o o ﬁ 1

LN

gadi=aiad: (Rama, having rage within his heart, spoke to Sita.) - BR (6.118.1.).

gedi=id Wi (Rama conveyed to Sita the thought he has within his heart. ) - TR,

Former is correct because Rama’s thought which gets revealed later
(BR,6.121.16.) contradicts his talk here.

ol o’ in BR (6.118.9.) is found as Rt ¥} in TR. Meaning is the same:

‘Virtueless.” Nirguna in BR has become Viguna in TR because the term Nirguna
in Vedanta has another meaning (Brahman which has no material attributes). But
Nirguna in Ramayana is fine because Ramayana predates Vedanta. i.e. In
Valmiki’s time, the word Nirguna was never used for Brahman. So, Valmiki was
comfortable to use this word to Ravana while it got changed later after the
evolution of Vedanta.

TRIAEdl g THEd GHIY ZEatrn | SHEETETERI S &g 89T |

TS ETel ASHRITHIT | 2Eds RIE! Tl aREar |

While Rama sees Sita, his sweetheart and beloved, the heart of that king gets split
into two due to the threat of defame. He says to Sita, the lotus eyed, who has
curled dark hair, in the crowd of Vanaras and Rakshasas. - TR (6.115.11,12.).
This is not found in BR.

Al T e H SRR | IAgHEN O 58 aTeTRehd gad |l

No well-wisher of Rama could convince or even see him, who resembles Kala
and Yama (while he is indifferent when Sita falls in fire.) - TR (6.116.22.).

This verse, which is not found in BR, removes a doubt: “Why no one stops Rama
in the crowd while Rama talks harsh words to Sita or while Rama is indifferent
to Sita’s entry into fire?” The answer is found in the above verse. There is a Yoga



siddhi called Vashita, which means the mystic power of controlling the ones
whom one wishes to control. Rama hardly uses his mystic powers in the epic.
This is one of the places where he uses his mystic power to control the people
around him so they could not talk against him.

78 (Sita falls in fire with detachment.) - BR (6.119.28.). f4:a1g4 (Sita falls in
fire without doubt.) - TR.

Results

Table 1 BR-TR-Comparison

BR’s accuracy | 277 50.91%
TR’s accuracy | 58 10.66%
Neutral 209 38.41%

Sample size 544

Table 2 KR’s comparison with BR-TR

Accuracy 5 7.81%
Inaccuracy 22 34.37%
Neutral 37 57.81%

Sample size 64

Table 3 Unique contents

BR 3
TR 45
KR 66

Table 4 One explains the other




TR interprets BR 10

BR & TR remain mutual explanations 2

KR explains BR 2
Discussion

In the context of readings in Ramayana, here the samples are very large in
number. The above result shows that BR’s accuracy rate is significantly higher
than the other two.

Table 3 adds the strength to the accuracy of BR. This is because generally the
unique contents are insertions. Table 3 shows how insertions are significantly
higher in TR and KR than BR. Aside this, the two hundred and more verses are
given in our published text of Ramayana in brackets. Many of them are from TR
and some of them are from KR. These are given in brackets as there is a less
possibility for them to be authored by Valmiki. These were already incorporated
into southern edition of Ramayana by Gangavishnu Sri Krishna das in 1867 when
the epic was published by Lakshmivenkateshvar steem press, Kalyan, Mumbai.
In the publication of Gangavishnu Sri Krishna das, they were published in
brackets, in subsequent Ramayana-publications by others, the brackets were
surprisingly removed.

In the same way two contents among the three which are unique for BR recorded
in the table 3 are incorporated in our Ramayana-publication in brackets as there
1s a less possibility for them to be authored by Valmiki.

Only in two places I published the unique contents of TR and KR without brackets
when 1 felt them to be of the original author. Two are given below with
explanations.

9 @l fgTed | Taded JdtE | (2.59.5.) In BR and TR, Sumantra’s narration

continues here directly in the very beginning without author’s intervention. This
is not the usual style of Valmiki. E.g. In 64" chapter Dasharatha’s narration
continues only with Valmiki’s intervention in the beginning of the chapter. An
exception is that Sarana’s description of Vanara-army in 27" chapter which is a
direct continuation after 26" chapter without author’s intervention. Even that
starts with a proper introduction of what Sarana is going to deliver. But in this



chapter consistency is missing. Previous chapter ends with what message Rama
and Lakshmana conveyed to Dasharatha. Neither previous chapter nor this one,
talks about Rama’s departure. Suddenly chapter starts with the crying horses’
restrain from the path. Here the consistency is missing. In this sense the first four
verses which are from KR make the flow of Sumantra’s narration consistent with
the previous chapter. Therefore there is a high possibility of these verses to be of
the original author.

SRS FETETGERANET: T | ST TYSE: S SeH0 =4 |

Rama is the prime Lord Narayana as it is, while Lakshmana is said to be his partial
incarnation (6.131.115.).

Here the second line is found only in TR and not in BR. This seems to be an
omission in BR. While Ravana tries to uplift the fallen Lakshmana in this same
sixth book, Valmiki says that Lakshmana could not be lifted as he is reminded of
his partial Vishnu-hood (6.59.112.). Only with an open proclamation of
Lakshmana’s partial Vishnu-hood by the original author, it becomes complete
when it comes in a narration. Therefore the passage found in TR here sounds that
of the original author.

When a word of one reading remains as an explanation for another word found

in another reading in the same context, then the latter has to be the original to
explain which the former has come. There is no place where BR’s word remains
as an explanation for TR and KR when we see samples for other way round. This
also shows the originality of BR in those contexts.

Webolim’s publication of Ramayana contains the accurate elements of all four
BR, TR, KR and even GR. Regarding neutral elements, BR is followed here
because BR is taken to be the most authentic as BR 1s found as significantly more
accurate than the others.

In nine places BR is more beautiful or rather more poetic than TR. In seven places

TR is more than BR. The TR’s expression @ifed for Rama is more beautiful than

BR’s expression G@ifeaa® | But the former is not of Valmiki’s style. It is clear that

it was changed in TR to beautify it more. By this we cannot generalize that BR’s
all nine expressions and TR’s all seven expressions are changes made by the later
writers to beautify the epic more.

There are places where changes are made due to the lack of appreciating insight

of the tone of original author. E.g. It is clear that BR’s 7T (4.44.3.) is changed



to 3T in TR just because the one who changed could not realize the depth and

deeper beauty of the original author. BR is more poetic, more beautiful and deeper
here. Sanga means attachment and indicatively getting struck. ‘Gatisanga’ means
movement getting stuck or blocked. To appreciate this description of Hanuman

an esoteric eye is required. Due to the lack of the esoteric insight &g is changed

to TMerTE which means, Hanuman’s movement cannot be broken. The latter one is

not indicative or suggestive. It is simple having only its literal meaning. We do
not see Valmiki’s depth in the latter one.

Therefore this element of beauty or poesy can be classified into two. 1. Changes
made by the later author to make the original more ornamental. 2. Changes made
by the later author due to the lack of his ability to understand the esoteric beauty
of the original author’s expression. In this sense, in the sample in this research

TR changed BR’s words in four places. 1. TqaIFcaiMeagie_ &0 = ¥Waf=d ¥ — BR

(3.66.5.) EEFRIAREETSH_ U F9@led 9 TR. 2. Siam f6f - BR (5.28.3.). sty
gead - TR. Former is correct and more beautiful. 3. 93 ™E — BR (4.30.54.)

FgAe™ — TR. 4. 7iadg - BR (4.44.3.) 7awg - TR. Therefore among the nine

places in which BR is more poetic only five places can be considered as designed
for ornamentation.

The same research can be done in future with a larger sample size. The Samskrita
scholars who have other readings for their daily reading also can be involved in
research. In the context of finding accuracy, subdivisions can be made by future
researchers. Those which are considered as of original author with certainty
supported by strong rationale can come under one category. Those without
certainty can come under another category. A deeper research with a deeper
insight may decipher the facts regarding the readings which are hidden in those
that are brought here under the category of ‘neutral.’



