Ramayana Shiromani Commentary of Valmiki Ramayana

by Pt. Shiva Sahaya
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In the beginning of this talk, i offer my humble prostrations with deepest reverence unto lotus feet
of my pujya sadgurudev Jagadguru Ramanandacharya Sri Swami Ramabhadracharya Ji Maharaj.

I also pay my humble obeissances unto lotus feet of Sri Ranganatha Dasa Ji Maharaja who have
given me this stage to speak in valmiki ramayana conference.

Respected scholars and dear friends, today I am going to speak on the topic "Ramayana Shiromani
Vyakhya" ----- a profound commentary by Pandit Vanshidhar Shiva Sahaya, a Ramanandi Scholar
of 19th century who used to live near the banks of Triveni Sangam in Prayagraja.

The most interesting fact about this commentary is that it is held in great respect among Sanskrit
grammarians due to its esoteric interpretation of Ramayana verses.

The central thought upon which this commentary runs is that Sri Ramachandra is the Supreme
Entity who has been extolled in Vedas, Upanishads and Valmiki Ramayana.

First of all, we should learn about the authority of the Srimad Ramayanam. Maharshi Valmiki
states that the Srimad Ramayanam is the upabrimhana, or explanation, of the Vedas.



"dEIUggUNATT dIaHRTEAd,. U Therefore, Maharshi Valmiki intends to speak about that
Paramatma who is known through the Vedas, as stated:

“Jedel R G SITd SRRATAS | A;: URIGOTE R JTeTEMERIOTET 117

Therefore, Maharshi Valmiki asks Devarshi Narada about that Veda-vedya Paramatma who
descended in the form of a human in order to uphold the Vedic dharma, of which He Himself is
the source.

From this, it becomes evident that Maharsi Valmiki was not making an ordinary inquiry, but was
seeking knowledge of Brahman itself. After all, true inquiry is always directed toward Brahman,
as stated in the very first aphorism of the Brahmasitra: 37Td

The very first question that Maharsi Valmiki posed to Devarsi Narada was: “T[0TdT- <h:?” (Who is
virtuous?) It is essential to recognize that even the attribute T[0TdT (virtuous) is rooted in the Vedas.
The quality of being TUTaT is fundamentally divine and belongs solely to Bhagavan, as affirmed
in the Svetasvatara Upanisad: “ehTeTehlelt UM, This is further confirmed by the Brahmasiitra
aphorism: “Taiddar 9 ?IEQfTﬂ?[” which means Supreme Lord is endowed with all supreme qualities as
seen through scriptures.

Further, he asks about the attribute “Eﬂm’. This very quality is found in the Rgveda as: “@t dtaf
TR:”. He then asks about the attribute &1, which means one who knows all aspects of Dharma or
one who embodies Dharma in its entirety. The Rgveda similarly states: “€®ffor YT’ — He, the
Supreme Being, upholds Dharma.

Further, the attribute §&gd: of ST Rama is reflected in the Atharvaveda as: “8 UehaTclsHId” —
He is the Supreme Being who is uniquely vow-bound.

When Maharsi Valmiki asks, “&: G722 meaning “Who is capable?”, the capability in question
is explained by SrT Hanuman in the Sundarakanda:

“Tai diehM GUgd TYdH TaRMERM | §Rd JoT JE 1okl A AgR—L: 117

The highly glorious Lord Rama possesses the ability to annihilate all worlds, along with all moving
and non-moving beings, and then recreate them anew. This aligns with the Brahmasiitra statement:
“STHTER T

Maharsi Valmiki also asks, “@geaeei:2” — “Who is the one worthy of being seen?” The

answer to this profound inquiry is that only SrT Rama is deserving of such a sight. Devarsi Narada
confirms this truth, but the essence of this question has deeper roots in the Vedic scriptures,
specifically in the Brhadaranyaka Upanisad, which states: “{TcHT dT 31 &¥e:” — “The Supreme

Self alone is worthy of being seen.”



Mabharsi Valmiki then asks Sage Narada: “Who is Atmavan?” Sage Narada answers that He is
none other than St Rama. The term Atmavan is no ordinary word; it carries layers of meaning as
deep as the ocean:

Sri Rama is called Atmavan because He is established in His own greatness and glory. This
meaning has been accepted by Bhagavatpada Adi Sankaracarya in his Vishnu Sahasranama
Bhasya.

Further, when Maharsi Valmiki asks Devarsi Narada, “&&d fdeafd 2am:2” — “Who is he whom

even the gods fear?”, Narada answers that He is none other than Lord Rama, before whom all the
gods tremble.

This inquiry, however, has its origins in the Vedantic scriptures, where we find a similar idea in
the Brahmasiitra: “ch®-Td” — “All tremble due to the fear of the Supreme Being.”

This concept is further confirmed in the Taittiriya Upanisad, where it is stated:
“fiurseTgrd: gad| el gf: | fwrseefmg=ey gguiafa vsafafar”

“Due to fear of Him, the wind blows, the sun rises, and Agni, Indra, and even Death perform their
respective functions.”

Maharsi Valmiki records another quality described by Narada in the Ramayana, where Lord Rama
is referred to as “SfH gTaT”,

%ﬁ'l:ﬂ:[ means one who is eternally endowed with Sri. &TdT refers to the Supreme Being who sustains
and upholds all creation.

This concept is mirrored in the Rgveda, which states:
“gaTT=HE YTdT JUTYdHh I

This means: “The Dhata, the Supreme Being, created the sun and the moon in the same manner as
they existed in the previous cycle of creation.”

Devarsi Narada also gives the attribute Vagmi to $1T Ramacandra.
Adi Sankaracarya, while commenting on the word “Vagmi” in the Vishnu Sahasranama, writes:

“gat {7 gar sigrdt arep awTe arHt

Because the Veda-filled speech itself has originated from Bhagavan, He is called Vagmi — the
divine source of all sacred words



In this way maharshi valmiki asks about sixteen qualities of that naram. Now the question naturally
arises : Why did Valmiki ask about exactly sixteen qualities? Why not fifteen, or seventeen, or
even eighteen? What is the reason behind choosing the number sixteen?

We find an answer to this in yajurveda where it is stated --
STIHEId! Wi @ WisfRAsuy o ARk @1 wsfam |

This is a praise to the Lord who has Supreme Opulence, who possesses sixteen qualities.

In this way, we can understand that Maharsi Valmiki is inquiring about that Parabrahman who has
been eulogized indirectly in the Vedas and Upanisads.

Taking this understanding as the basis, the Shiromani Vyakhyakara begins his commentary by
describing Sri Ramachandra as the Veda-Vedya Purusha.

He quotes from the Kathopanishad: “J&uTd T% Iaslo%a\@n TSI 9T WRT 71" and relates this Sruti

statement to the Ramayana, where St Laksmana says: “UIey Iufdgg: WA Sifg UM, Thus,

Sri Rama is presented as the unparalleled Purusha who transcends Manas, Buddhi, Atman, Mahat,
and Avyakta.

He establishes the supremacy of Sri Ramachandra by relating it to His supreme abode, Ayodhya,
which has been extolled in the Vedas as “&aTi QRaIeAT”. Therefore, Sri Rama is the Supreme

Parabrahman who resides in Ayodhya Puri, which has been described as Brahmapuri in the
Upanishads.

He states that Sri Ramachandra is the original source of all incarnations, and that all these

incarnations serve Sri Ramachandra, who resides along with Janakanandini Sri Janaki in Saket
Loka. To validate this, he quotes from the Agastya Samhita: TANHIARIOTHAIRY JY<H:—

“Raghuttama Sri Rama is the source of all incarnations.” He further quotes from the Brihad

Brahma Samhita: df@=archdeies AfdgERiN: gad daaam ke Rigrem @ SHeagar 9a:
AM: | Ferdt ARAh: HRIERT qur ARRigA=: o di<<saagRiaHamma=gdy i
gH: hAFAHAT AR AR et Sfipwnt gy o AYRY: sfargéalswR: | gd Adfaen
Hosiaudl giied: shifesr: SR qRY Mdrger MAadd ug |l This passage describes Sri Rama

seated upon the divine throne in Saket Loka with Sri Janaki, while innumerable incarnations and
deities remain ever ready to serve Him and carry out his commands.

According to Pandit Shiva Sahaya , even Srimannarayana is an expansion of Sri Ramachandra, as
stated in the Varaha Samhita: “TRIIUNSIY IHILT: ASERITETER:”

He explains this with the help of the Ramayana shloka:

ey e R T T



Here, the Sruti states: “dHd WT=AAIHTT TaH,” meaning that the Parabrahman is the illuminator

of all. Therefore, the illuminator of the Sun is Sri Ramachandra. In this context, Agni refers to
Prakasa Brahman, as explained by Madhvacharya. The one who illuminates this Prakasa Brahman
is Sri Ramachandra.

The phrase “H9: U9Y:” signifies that Sri Rama is the supreme controller who governs even the
devas, such as Vishnu, Brahma, and Shiva.
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Here, the Sruti states: “T& A-HY dU:,” indicating that tapas refers to the expounder of knowledge,

and svadhyaya refers to the study of Vedas. This knowledge is centered on the Purusha, as stated
in the Sruti: “d <IUfAwe¢ ge& Y=aIA.” This Purusha is none other than Aparajiteshvara Sri

Ramachandra.

fARd refers to the dhyana pardyana or we can say it means -- fixed in the knowledge about

parbrahma tattva. Therefore this sloka confers the meaning that Maharshi Valmiki asked Devarshi
Narada who is fixed in the knowledge about Paramatma Tattva.

The statement “HgY & THATST ¥ Igﬂld fae 9 should not be understood as referring merely to

an ordinary human being. The word “-IX” carries a profound Vedic significance. In the Rigveda
we find the expression:

B Y

Commenting on this, Sayanacarya explains:

That is, Nara refers to the supreme guide and leader of all beings. Similarly, in the Mahabharata,
Vedavyasa states:

“d Qg 94T R safAeiaa | Rissans a<arfe armofifa adqt flag: 1

“The one who is the indwelling Self of all beings is called Nara. From Him all principles of
existence arise, and therefore they are known as Narah.”

Thus, in this verse, the word “IRH signifies not an ordinary man, but the Supreme Divine Person
concealed in human form.



Similarly, in the expression “S&JITHaTYNET I AT FT: [d:”, the word “IM” is interpreted by
the Siromanikara in several profound ways. One such interpretation is:

“Y: Ih: AT 3 fa: 9 T 31y 3y W gRESTEON: R et Aamref mard
sfa

Here, ‘X" denotes Shiva, “31” denotes Vishnu, and “31T” denotes Brahma. Thus, the one unto whom
all these deities eternally approach for devotional service is called Rama.

This interpretation is further supported by Sruti:

“TAG FeSTY: UTehdy HEIgH: | d9T AT STGaeaRTeRH, 1| JRREET Hi3: W Aeaiasd gd
TI”

Just as a mighty banyan tree exists in subtle form within a tiny seed, in the same way the entire
moving and unmoving universe exists within the seed-syllable “Rama.” Upon the syllable “X”

abide the three deities—Brahma, Visnu, and Mahesa—together with their respective $aktis. Thus,
the name Rama is not merely a personal name; it is the seed of the entire cosmos and the abode of
all divinity.

according to the shiromani vyakhya sri rama's actual form is dvibhuja narakriti form who resides
eternally in Sri Saketa Dhama which is situated in the middle of saptavarana consisting of all other
lokas and he only expand into other forms like Chaturbhuja, Ashtabhuja, Dashabhuja etc. he
validates this concept from rama tapani shruti --

UG Ay SO 9 shed T |
Therefore only dvibhuja narakriti parabrahma sri rama appears in the front of mother kausalya.
in the shloka Gafea=R faw]: TuaTdt AgrRgfd: | AgE@shremmion: diaarr SHrafd: |

shiromanikara uses akaar lopa in this shloka to say @R fAW]: -- 31 g fawyeaiue:
fawnfdwiRaef: | Sri Rama is Vishnu of Vishnu. He translates IS&EshiTGIUTION: as ASEHIGAT
@1 FUUT UIOTa §: Sfmehdrefien: | He who have auspicious symbols of shankh chakra gada in
his hands.

for the adjective HTY: he interprets the meaning as "W f& 3 oT=RIepfd URSIGT" . similarly for
the word "faSIRTEHAT" he says ST fAwn: §: fawureaiueh: sfkM: | the one who even pervades

vishnu is Sri Ramachandra.

for the shloka fasomRef #gTTT GaAeaTeh=<-H_ he says ---



37 forw] 2161 Yot Ied qeanef AT dateeh THH@Y: ---- here vishnu word refers to pranava
and the ardha matra in pranavakshara is the parbrahma sri ramachandra.

as atharvana shruti says ---
" TR AT i< faug:"

Another point explained in his commentary is that when the qualities of ST Rama are compared
through expressions such as “fasu[T Tg2n g and “dAHaq fOrFEef:,” they should be understood

in the light of the upamana—upameya relation. Here, StT Rama is the upameya, the principal subject
being described, while others such as Visnu and Soma serve merely as the upamana, the standards
of comparison. Otherwise, Sruti statements such as “d dHHAYT gy qsm?r” would become

meaningless, for they declare that none is seen to be equal to or greater than Him.
In this shloka of the 76th sarga in Balakanda —

STElehd daleiieh I aRegeR | ATt Srer=atsd It Imderd|

The commentator explains that the vaisnava-teja of Bhargava Rama enters into the divine form of
Sri Ramacandra. He relates this to the vyapya-vyapaka sambandha, which establishes Sri Rama’s
vaisistyam (supremacy) over Visnu. Although they are inseparable in the sense of amsi-ams$a
sambandha, Sri Rama is the root source and therefore the supreme entity, as this prasanga
demonstrates.

Let us move to the Ayodhyakandam where after getting exiled Sri Rama along with Sri Janaki and
Lakshmana went to the forest and reaching the

YRTEC GgAUT HiGYdie- 9 | g&d i Wiadi & g2 greumrar il

While commenting upon this shloka shiromani vyakhyakara says that g9 here means ﬁi’g iag
9 g 7 I=itcdd: which means with those dravyas which are rare to obtain even for the suras -
and ARG T which means AT AT 3} ISTHRT T&IT 91 ; Yol 9 Id a8 T 3fte 7 gawi
GATER: a1 I i g&d 31a: Wdi meaning with the land having no royal share and royal garments
and cooked rice I will worship you while coming back to puri.

Further, in the shloka d a3 8T It HMTH, the commentator interprets it as 5 IRTGG I, IR
HeH gl Qe ¥=d1ed, which means chasing those mahamrgas in a playful manner—gently
striking them in a sportive way. He validates this meaning by relating it to Sayana’s commentary

on 3T g g TM4:, which states g GUSEITST~ ﬁ?’Uﬂ?ﬁ{, meaning that just as oxen are

whipped at the start of farming in the Magha naksatra, similarly, Sri Rama gently strikes these
mahamrgas in a sportive manner.

In this way we can see that many vishesharthas Shiromani vyakhyakara gives in this commentary
in order to sing the ultimate supremacy of Sri Ramachandra.



